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Namo Tassa Bhagavato Arahato Samma Sambuddhassa. 


A 4— —3tut S. RIEISTEO- g A aA P 


Refuge in the Buddha, Arhat, Supreme Enlightenment. 


YT Vayadhamma sankhara, appamadena sampadetha. 


SEA Tz E iE HON I E, 
J&: 自 " 精 : 进 ; 不 XY 放 选 -。 


Decay is inherent in all component things. 
Work out your salvation with diligence! 


六 EES PRAE | 
SŠS, AGES HEU. 


But do strive diligently, and quickly seek out freedom. 
With the light of perfect wisdom, destroy the darkness of ignorance! 


N9o8 Lg ce 
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啊 * | 佛 三 陀 译 的 2 46m 


What! Buddha's Wisdom 


Xy 似乎 ， 每 个 人 一 一 
BERAR | 
Seems, everyone... enjoy published! 
都 有 ， 他 自己 ， 
= pai 的 R. V: AEREE o 
Has, himself... super views. 
似乎 ， 每 个 人 一 一 
EN ITE 
Seems everyone... have, better than Buddha's wisdom! 
可 是 ， 对 於 尿 始 MT 
[1 Pe Ax IRI ATUS i 
However, what is... "the original teachings of us 
RRA’ M 
也 不 想 虐 解 ， 
22 78 85 [8| -A- ERE RAE o 


Do not know, not understand, and no time to understand. 


BA o tPA E 


Because they are... 


Jc B 65 : 
[ErkS > PR ? 1 


Busy with their own... "I know, I see... ?" 


ec m see 
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— DX —— 
— z IR 人 KR Tisaraņa / Three Refuges 


Buddham saraņam gacchāmi, 


LAG ` xX, « ` I ` P T, > 5 
六 RERI yv dL 
I refuge in the Buddha; 
Abhabbo parihanaya nibbanasseva! 
` 3 fx A ^ü EE — LN E 
` uum J 又 r X 2 
w ZR, PAS pd iR E | 
Nibbana, no recession! 
Dhammam saranam gacchami, 
P > X. x MZ o o c2 
六 RRR 法 外 律 各 
I refuge in the Dhamma; 
Hiri ottappa sampanno! 
H 、 Éx Bf a Hu n, z 
U a i En Sy A | 
Be ashamed and reflection! 
Sangham saranam gacchami, 
E 2 X. « 5 Ex T He rP. Aga 
& RIR Ar ELIS 


I refuge in the Sangha; 


Sikkhāya tibba gāravo! 


Aha T É: jki gr 
Ze N“, 学 5 | 


Ardent to "i Nou 


N92 Ee ce 
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X f$ 4 The Great Causes Discourse 
k tx f i 经 Mahanidanasuttam / 


第 一 篇 


The Great Causes Discourse (DN 15, 95-130) [1—36] 
Ax 


-Lha žr 
A] &  Paticcasamuppado [1] 
[第 一 卷 2) 95.Evam me sutam - 
dnl? 
I have heard that 


nāma (syā.)] kurūnam nigamo 


ekam samayam bhagavā kurüsu viharati kammasadhammam nāma [kammasadammam 
— 时 P 


Kammasadhamma 


i] H 4 A 
Z Ar ARA 之 : 俱 
on one occasion the Blessed One was living among the Kurus. Now, the Kurus have a town named 


abhivadetva ekamantam nisidi 


RARI ER 
E Gee cea. 


Atha kho ayasma anando yena bhagava tenupasankami, upasankamitva bhagavantam 
ob á 


" 二 
, E 
One, sat to one side 


~> JAR? 
There Ven. Ananda approached the Blessed One and, on arrival, having bowed down to the Blessed 


Ekamantam nisinno kho ayasma anando bhagavantam etadavoca 一 
A EX —- 面 过 FN 


4. 3E p. 
Ux 


阿 * TIU DE 
As he was sitting there he said to the Blessed One 


35i— 


Ra” 
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第 二 篇 EER 
Deep is the Dependent Co-arising [1~36] 


"acchariyam, bhante, abbhutam, bhante! Yava gambhiro cayam, bhante, paticcasamuppado 
gambhiravabhaso ca, atha ca pana me uttanakuttanako viya khayati"ti. 


| 世尊 | 稀有 z 哉 ? | RATIER R | 此 7 缘 # 起 < 法 5 甚 & 深 
Wro AR RH [Eje REFR K o APERAR | 


"It's amazing, lord, it's astounding, how deep this dependent co-arising is, and how deep its 
appearance, and yet to me it seems as clear as clear can be." 


Ju 


"Ma hevam, ananda, avaca, ma hevam, ananda, avaca. 
Fre! 匆 * 作 下 如 8 是 * 言 5， 阿 * 难 # | ede dete s 


[The Buddha:] "Don't say that, Ananda. Don't say that. 


Gambhiro cayam, ananda, paticcasamuppado gambhiravabhaso ca. 
阿 * žE | 此 * 缘 5 起 4 法 5 其 # 深 7 As e ARRAMA 


Deep is this dependent co-arising, and deep its appearance. 


Feld 


o 
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2 Cel C3 Ar 
go uu X ETA kii 
Dukkha Ariya-Sacca [1] 
Etassa, ananda, dhammassa ananubodha appativedha evamayam paja tantakulakajata 


kulaganthikajata [gulagunthikajata (sī. pi.), gunaganthikajata (sya.)] mufijapabbajabhüta 
apayam duggatim vinipatam samsaram nativattati. 


Rp 3ERO! 因 ; 不 % 随 4 党、 ?洞察 + 此 * 法 5， 此 * 有 zz 情 z 类 4 
如 2 ME XU E bet vod ; 


LEVER Kalp. ( RW xm rkt; 
hi AE a e E, ( 204382) RPL 
že Rete (ik) ， 或 5 受 * 苦 ?其 3 (ato ibo) 


It's because of not understanding and not penetrating this Dhamma that this generation is like a 
tangled skein, a knotted ball of string, like matted rushes and reeds, and does not go beyond 
transmigration, beyond the planes of deprivation, woe, and bad destinations. 
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第 二 品 女 SEn 


Dukkha-Samudaya Ariya-Sacca [2-3] 


第 一 章 六 ”十 二 缘起 


Dvadasa-Paticca-Samuppada [2] 


第 一 条 ww X^ 
(Aging and Death) [2] 


(=Æ D) 96.'Atthi idappaccaya jaramaranan'ti iti putthena sata, ananda, atthitissa vacaniyam. 
FedEx | ABB]: URS Geo Ara? 1 
iX: TAs! a 


If one is asked, 'Is there a demonstrable requisite condition for aging and death?' one should 
answer, 'There is.' 


"Kimpaccaya jaramaranan'ti iti ce vadeyya, jatipaccaya jaramaranan'ti iccassa vacaniyam. 
mig: Ties? "eR. Æ? 4 
应 : 答 U 缘由 出 LX. fcri. Ze! J 


If one is asked, 'From what requisite condition do aging and death come?' one should say, 'Aging and 
death come from birth as their requisite condition. ' 
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k> : 

4 —e 他 水 生 Girth) [2] 
‘Atthi idappaccaya jati'ti iti putthena sata, ananda, atthitissa vacaniyam. 

阿 * 难 # | ARENA: Uuhikro Arik? J 

应 7 答 % : “有 x1 J 
If one is asked, 'Is there a demonstrable requisite condition for birth?' one should answer, 'There is.' 
"Kimpaccaya jati'ti iti ce vadeyya, 'bhavapaccaya jati'ti iccassa vacanryam. 

mime: pH? medir, 

fie: Tsaro mAr BE) 4 


If one is asked, 'From what requisite condition does birth come?' one should say, 'Birth comes from 
becoming as its requisite condition.' 


4^ 一 kb > : 
47 — e! 他 FA 有 (Becoming) [2] 
"Atthi idappaccaya bhavotti iti putthena sata, ananda, atthitissa vacantyam. 


pT že |pOASR]S: RA : Hr s? j 
应 : A : p uS | J 


If one is asked, 'Is there a demonstrable requisite condition for becoming?' one should answer, 
"There is.' 


"Kimpaccaya bhavo'ti iti ce vadeyya, 'upadanapaccaya bhavo'ti iccassa vacaniyam. 


EIiBe: Ue dO RE SWEEE RT J 
应 z 答 * : Tasei m EUR S | J 


If one is asked, 'From what requisite condition does becoming come?' one should say, 'Becoming 
comes from clinging as its requisite condition.' 
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^ kh E -—— 
quw € SR. (Clinging) [2] 
"Atthi idappaccaya upadanan'ti iti putthena sata, ananda, atthitissa vacantyam. 
T že ! Aesi Teso Arik? J 
5e: lAr! 


If one is asked, 'Is there a demonstrable requisite condition for clinging?’ one should answer, 


"There is.' 
"Kimpaccaya upadananti iti ce vadeyya, 'tanhapaccaya upadanan'ti iccassa vacantyam. 


车 有 VARRO? m Arge? 
应 l i Arro fms! 


If one is asked, 'From what requisite condition does clinging come?' one should say, 'Clinging 
comes from craving as its requisite condition. ' 


exu 

cr uu 
WP Ly 
IX 


M 1 
xS 


At UL » D . 
D d A. ep 他 A) "X (Craving) [2] 
‘Atthi idappaccaya tanha'ti iti putthena sata, ananda, atthitissa vacaniyam. 


FIER ! ABB: TAg o Arf Aks? J 
应 z 答 ? : U« 1 


If one is asked, 'Is there a demonstrable requisite condition for craving?' one should answer, 'There is. 


"Kimpaccaya tanha'ti iti ce vadeyya, vedanapaccaya tanha'ti iccassa vacantyam. 


EB: i ead i o ? 


If one is asked, 'From what requisite condition does craving come?' one should say, 'Craving comes 


from feeling as its requisite condition.' 
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a% x kb "€ f 
prn E PX XR Feeling) [2] 
‘Atthi idappaccaya vedana'ti iti putthena sata, ananda, atthitissa vacaniyam. 


ET že | AREE: TRASE” CREER 4 
应 z 答 ? : “有 x | 


If one is asked, 'Is there a demonstrable requisite condition for feeling?' one should answer, 'There is.' 


"Kimpaccaya vedanatti iti ce vadeyya, 'phassapaccaya vedana'ti iccassa vacaniyam. 


l egs? 而 性 有 zz 感 5 


xu 


E 


z kj ž ?J 
Ere : 『 缘 4s 接 : 触 和 ， 而 "有 zx 感人 过 gg 


If one is asked, 'From what requisite condition does feeling come?' one should say, 'Feeling comes 
from contact as its requisite condition. ' 


第 七 条 E 444b Contact) [2] 


"Atthi idappaccayā phasso'ʻti iti putthena sata, ānanda, atthitissa vacanīyam. 


m že ! ABI Teo Ari A? J 
Ege: “有 x | 


If one is asked, 'Is there a demonstrable requisite condition for contact?' one should answer, 'There is.' 


"Kimpaccaya phasso'ti iti ce vadeyya, 'namarüpapaccaya phasso'ti iccassa vacanryam. 


Eig: Bp? mh 4 
应 z 答 ? : UMPRELERES 0 mp rki. 


If one is asked, 'From what requisite condition does contact come?' one should say, 'Contact comes 
from name-and-form as its requisite condition. ' 


一 第 17 页 X 1058 ~ 


18 CEREBRI PTZ Dighanikaya Mahanidanasutta 


d^ ww £26, 
(Name-and-form) [2] 


"Atthi idappaccaya namarüpantti iti putthena sata, ananda, atthitissa vacantyam. 


p RI | ARRJS DOE gme g, IEEE 4& x [X] "DE 22 9 j 
应 z 答 4 : TAr! 


If one is asked, 'Is there a demonstrable requisite condition for name-and-form?' one should 
answer, 'There is.' 


'Kimpaccaya namarüpantti iti ce vadeyya, ‘vififianapaccaya namarüpan'ti iccassa vacantyam. 


Fasi Ud pA? m Arg Aege? 
应 z 答 * : “ 缘 # 心 ; 识 "， 而 "有 zx 名 2 与 * 色 | 


If one is asked, 'From what requisite condition does name-and-form come?' one should say, 'Name- 
and-form comes from consciousness as its requisite condition. ' 
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乡 223 
第 九条 - NSA 
(Consciousness) [2] 


‘Atthi idappaccaya viñňānan'ti iti putthena sata, ananda, atthitissa vacaniyam. 


FIER! 入 5 问 ; : 工 心 5 识 ”， 有 zx 无 < 因缘 # ? 
o AEn, [F 2 
RIA: «elg 
If one is asked, 'Is there a demonstrable requisite condition for consciousness?' one should answer, 


"There is.' 


"Kimpaccaya vififianan'ti iti ce vadeyya, 'namarüpapaccaya vififianan'ti iccassa vacantyam. 


p fep M ? 而 有 交心 识 ” ? 1 


Ei 
EIL GTE — a 


应 


If one is asked, 'From what requisite condition does consciousness come?' one should say, 
'Consciousness comes from name-and-form as its requisite condition. 


xS 
. 


MI exu 
ur oum 
IX 
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第 二 章 六 PAZLA 


The Origination of the Entire Mass of Stress [3] 


(第 三 卷 D) 97.Iti kho, ananda, © namarüpapaccaya vifiiianam, © viiianapaccaya namarüpam, © 
namarüpapaccaya phasso, (à phassapaccaya vedana, © vedanapaccaya tanha, © tanhapaccaya 
upadanam, © upadanapaccaya bhavo,  bhavapaccaya jati, © jatipaccaya jaramaranam soka-parideva- 
dukkha-domanass-upayasa sambhavanti. 


FIER p Aet D rgis’ mirari OO s 
心 5 识 ”， 而 “有 zz 名 2 与 " 色 s ; O AL Mrge fU diei fe 
QD 缘 s 接 i 触 ， 而 :有 z 感 5 受 % ; O ARSS ， 
© SEES mW ege O Medeae mS WEs 

; mAr HE; O M E 
E 


4 


Thus, Ananda, ©) from name-and-form as a requisite condition comes consciousness. 2) From 
consciousness as a requisite condition comes name-and-form. (3) From name-and-form as a requisite 
condition comes contact. (4) From contact as a requisite condition comes feeling. ©) From feeling as a 
requisite condition comes craving. ©) From craving as a requisite condition comes clinging. T) From 
clinging as a requisite condition comes becoming. (&) From becoming as a requisite condition comes 
birth. Q) From birth as a requisite condition, aging, death, sorrow, lamentation, pain, distress, and 
despair come into play. 


Evametassa kevalassa dukkhakkhandhassa samudayo hoti. 


如 是 mAs- yiia ES! 


Such is the origination of this entire mass of stress. 
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人 一口 A, ++) 口 三 
纠 二 O00 XK EE E 


Dukkha-Nirodha Ariya-Sacca [4-22] 


第 一 章 x *€ Lx 
(Aging and Death) [4] 


(w4 2) 98."Jatipaccaya jaramarananti iti kho panetam vuttam, 
如 此 *， 既 + 然 3 说 & : Taks EZ OG mAr FS J 


'From birth as a requisite condition come aging and death.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha jatipaccaya jaramaranam. 


PRE ! 何 5 为 # 乡 # 出 1 生 ?， 而 "有 z 老 和 ee? 应 7 如 8 是" 知 ， 


And this is the way to understand how from birth as a requisite condition come aging and death. 


Jati ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 
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阿 * 次 3# |! F AEMTER E C Rei Ro’ Dineh E 


If there were no birth at all, in any way, of anything anywhere — 
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seyyathidam — devanam va devattaya, gandhabbanam va gandhabbattaya, yakkhanam va 
yakkhattaya, bhütanam va bhütattaya, manussanam va manussattaya, catuppadanam va 
catuppadattaya, pakkhinam va pakkhittaya, sarisapanam va sarisapattaya [sirimsapanam 
sirimsapattaya (sī. sya.)], tesam tesafica hi, 


猫 zx 如 & : ÜAIAGMAL. ES HSGEAMSGQ HDROGEDRS. de 
又 f 於 " 夜 = 又 1{ 界 *、 物 * 精 : 从" 物 * 精 : 界 *、 入 5 类 % 於 "人 8 界 #、 € 


RiPerss ELI. BG AI. H)ekeDIM»E CRGO. 
ACEMBRRGGOEL Aei irtenen 


i.e., of devas in the state of devas, of celestials in the state of celestials, of spirits in the state of spirits, of 
demons in the state of demons, of human beings in the human state, of quadrupeds in the state of 
quadrupeds, of birds in the state of birds, of snakes in the state of snakes, or of any being in its own state — 


ananda, sattanam tadattaya jati nabhavissa. 


ET žes | AEE RAE o WicRaBiGkrgPeeee 


Sabbaso jatiya asati jatinirodha api nu kho jaramaranam pafifiayetha"ti? 
既 +* 不 出 i 生 ? ， 出 4 生 ? 消 i 失 4É SEL Jod 


in the utter absence of birth, from the cessation of birth, would aging and death be discerned?" 


"No hetam, bhante". 
| 世尊 2 | 不 % 然 3 | | 


"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo jaramaranassa, yadidam jati. 
是 " 故 i， 阿 "次 3 | dd 死 ^， 有 z 其 < 一 一 原 # 因 =、 MES 
XS RIS BEDA f& SH IH EET, 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for aging 
and death, i.e., birth. 
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第 二 章 o5 BEZ as) [5] 


(ZA D) 99.'Bhavapaccaya jatiti iti kho panetam vuttam, 
如 此 *， 既 + 然 3 说 i : USER eo SOC GHI ED gg 


"From becoming as a requisite condition comes birth.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha bhavapaccaya jati. 


RI ži | e Ara Aro mAr hi El ? cde] ee 


And this is the way to understand how from becoming as a requisite condition comes birth. 


Bhavo ca hi, ānanda, nābhavissa sabbena sabbam sabbathā sabbam kassaci kimhici, 
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阿 * 其 3 | F AETR E GC KeA AAR” Di RAA o 


If there were no becoming at all, in any way, of anything anywhere — 


seyyathidam — kamabhavo va rūpabhavo va arüpabhavo vā, 
猫 z 如 & : URBS tAr AESA J 


i.e., sensual becoming, form becoming, or formless becoming 一 


sabbaso bhave asati bhavanirodha api nu kho jati pafifiayetha’ti? 


BL'ORIGNCON R^ BECH ic arh EG? ] 


in the utter absence of becoming, from the cessation of becoming, would birth be discerned?" 


"No hetam, bhante". 
| 世尊 | 不 2& 然 8 | |] 
"No, lord." 
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"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo jatiya, yadidam 
bhavo". 


| rS PIER | 出 1 生 7， 有 zx 其 (一 一 原因 ss、 Merk. 
RIAS Br M 3M E Beds 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for birth, 
i.e., becoming. 
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MA o 2 A = sd ; 
第 三 章 xx HAZI (Becoming) [6] 
(= D) 100.'Upadanapaccaya bhavotti iti kho panetam vuttam, 


如 此 *， 既 + 然 3 说 i | Tasas, mAr Arl J 


"From clinging as a requisite condition comes becoming.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha upadanapaccaya bhavo. 


[qv ER 何 和 为 * 缘 s 执 * 取 4$， 而 * 有 zx 氛 有 x ? 应 7 如 8 是 > 知 。 
And this is the way to understand how from clinging as a requisite condition comes becoming. 
Upadanafica hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 


T ERO GXILEMBRORIGER, 各 f 於 "其 < 境 : 界 +*， WaR 


If there were no clinging at all, in any way, of anything anywhere — 


seyyathidam — kamupadanam va ditthupadanam va silabbatupadanam va attavadupadanam va, 
Jz ka x : i USE PN Rz. Rs E Jti. A BON. 


i.e., clinging to sensuality, clinging to precepts and practices, clinging to views, or clinging to 
doctrines of the self — 


sabbaso upadane asati upadananirodha api nu kho bhavo pafifiayetha"ti? 
ORIRE o Heu Ac o dcm pU RT 


in the utter absence of clinging, from the cessation of clinging, would becoming be discerned?" 


"No hetam, bhante". 


| 世尊 1 1 RLRE! | 
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"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo bhavassa, yadidam 
upadanam. 


< 


一 一 原 # 因 =、 缘 # 故 入 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for 
becoming, i.e., clinging. 
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第 四 章 p $c HR Z2. (Clinging) [7] 


(t D) 101. Tanhapaccaya upadananti iti kho panetam vuttam, 
如 8 此 *， 既 + 然 8 襄 3 : T 缘 # 渴 8 爱 "， 而 * 有 z 轨 * 取 5 


ÍN 


'From craving as a requisite condition comes clinging.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha tanhapaccaya upadanam. 


[9 v RI | fep e Zt RS 渴 王 爱 DT P fg x GA ? f WE JÈL 如是” 知 : 


And this is the way to understand how from craving as a requisite condition comes clinging. 


Tanha ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 


阿 * 次 3 | AAEE R EZ ” Ke AR” Wii 
Be. eeeee 9 


If there were no craving at all, in any way, of anything anywhere — 


seyyathidam — rüpatanha saddatanha gandhatanha rasatanha photthabbatanha 
dhammatanha, 


Hbdetc tél AEn 香 ? 爱 "、 d Ee Ai 


E D m 
ike [o] dl 


由 


i.e., craving for sensuality, craving for becoming, craving for no becoming 一 


sabbaso tanhaya asati tanhanirodha api nu kho upadanam pafifiayetha "ti? 


ASPAR” BIEK K o Hexe 


in the utter absence of craving, from the cessation of craving, would clinging be discerned?" 
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"No hetam, bhante". 


SET 


nl 
然 | | 
"No, lord." 


yadidam tanha". 


EXOLIJIET 
集 * 起 < 


“Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo upadanassa, 


4 ， 有 其 :一 一 
d 4c S- EU 
Bits — 4h 38 Ib A 


um- 
m 


i.e., craving. " 


AS d t. 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for clinging, 


re 
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ns E A `p e NE ， 
e 五 P y (e) a Z (Craving) [8-18] 
(38^ D) 102. "Vedanapaccaya tanha'ti iti kho panetam vuttam, tadananda, 


| 如 此 *， 既 +* 然 8 说 & DU Asor, 而 + 有 zz 渴 8 爱 ”! J 


"'From feeling as a requisite condition comes craving.' Thus it has been said. 


iminapetam pariyayena veditabbam, yatha vedanapaccaya tanha. 


Fre LOCA o olo Er? 应; 如 是 " 知 : 一 一 


And this is the way to understand how from feeling as a requisite condition comes craving. 


Vedana ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 
阿 * XER ! XDERAICQUCGEDC geit etre” WIESE 
+ E LLL] 
Bg , 


If there were no feeling at all, in any way, of anything anywhere — 


seyyathidam — cakkhusamphassaja vedana sotasamphassaja vedana ghanasamphassaja 
vedana jivhasamphassaja vedana kayasamphassaja vedana manosamphassaja vedana, 


猫 z 如 % TRSA RS ZT PRS S Bofe 
FERS ZE GROBEBRBERRIENSORRRS HERPES ERO EB 


i.e., feeling born of contact at the eye, feeling born of contact at the ear, feeling born of contact at 
the nose, feeling born of contact at the tongue, feeling born of contact at the body, or feeling born of 
contact at the intellect — 


sabbaso vedanaya asati vedananirodha api nu kho tanha pafifiayetha "ti? 


既 : 不 2 感 $ 受 x， 感 $ 受 消 i 失 ”， 猫 z 言 5 渴 E 爱 ”和 否 守 ?| 


in the utter absence of feeling, from the cessation of feeling, would craving be discerned?" 
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"No hetam, bhante". 


| 世尊 1 | RLRE! | 


"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo tanhaya, yadidam 
vedana". 


* 


[ Anto ue EI | ABRE H R — ALA. MS. 
Eikes pikipi SES, 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for craving, 
i.e., feeling. 
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x 九 渴 爱 根 (AN 9.23) 9 (D :S tanham » Ð K pariyesanam ` © 利得 làbham ` 
© 计较 vinicchayam ` © Bk chandarágam ` © Æ ajjhosánam ` D 估 有 
y S Yj 
pariggaham `~ 5 macchariyam ` © FR (罪恶 不 善 法 生 ) ärakkhā 9 


A 


£ k^ » Zy Y 
pi È WRAL 
(Dependent on Craving) [9] 


(JÆ D) 103. Iti kho panetam, ananda, @ vedanam paticca tanha, @ tanham paticca pariyesanā, 
© pariyesanam paticca labho, @ labham paticca vinicchayo, © vinicchayam paticca chandarago, © 
chandaragam paticca ajjhosanam, @ ajjhosanam paticca pariggaho, © pariggaham paticca macchariyam, 
© macchariyam paticca arakkho. €» Arakkhadhikaranam dandadana-satthadana-kalaha-viggaha-vivada- 
tuvam-tuvam-pesufifia-musavada aneke papaka akusala dhamma sambhavanti. 


如 8 是 ~， 阿 * 准 3 | O RZE’ mAr A 
Zro dmg O WS 
得 2 ， 而 "有 z 计 + 较 O 缘 # 计 + 较 和 ， 
aoo dpcR RIS ; 0 uL 
Az’ mAAR FA; O0 HEIDE 
Co met 9e a bp 论 # 评 上 、 PHREN, 

Ik sbra Tia  XbPGBe Ro RBOOHODGELARS ZG CR k eee ÆI 


Now, @ craving is dependent on feeling, €) seeking is dependent on craving, @ acquisition is 
dependent on seeking, Q ascertainment is dependent on acquisition, &) desire and passion is 
dependent on ascertainment, @ attachment is dependent on desire and passion, €) possessiveness is 
dependent on attachment, È stinginess is dependent on possessiveness, © defensiveness is dependent 
on stinginess, () and because of defensiveness, dependent on defensiveness, various evil, unskillful 
phenomena come into play: the taking up of sticks and knives; conflicts, quarrels, and disputes; 
accusations, divisive speech, and lies. 
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lp EPZA n 


(3E4-4& 2) 104. Arakkhadhikaranam [arakkham paticca arakkhadhikaranam (sya.)]dandadana- 
satthadana-kalaha-viggaha-vivada-tuvam-tuvam-pesufifia-musavada aneke papaka akusala dhamma 
sambhavanti'ti iti kho panetam vuttam, 


er o WBLSERBERI : Tags FRE o EG B 31 RI, 
Fai, aeai, FIRR 4D df 
罪 


x- 
H 
xu 


tadananda, iminapetam pariyayena veditabbam, yatha arakkhadhikaranam dandadana- 
satthadana-kalaha-viggaha-vivada-tuvam-tuvam-pesufifia-musavada aneke papaka akusala 
dhamma sambhavanti. 


m žes | RARI T aks Fro m Areta AeA 
arr EE L3 FR  (EOOGUU4EXERRS riper o fx 
ESE RiWememikt Epee EZ ? 」 订 7 如 是 " 知 : 


And this is the way to understand how it is that because of defensiveness various evil, unskillful 
phenomena come into play: the taking up of sticks and knives; conflicts, quarrels, and disputes; 
accusations, divisive speech, and lies. 


Arakkho ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 


[ER X RQERGDTOOROGED C AERAMURMBOIJMC WiTUS ES 
Bp , 


If there were no defensiveness at all, in any way, of anything anywhere, 


sabbaso arakkhe asati arakkhanirodha api nu kho dandadana-satthadana-kalaha-viggaha- 
vivada-tuvam-tuvam-pesufifia-musavada aneke papaka akusala dhamma sambhaveyyun"ti? 


BLURIS IO Fre kr o Aari Taea Sv. 
Hep, — FPR 彼此 + 诽谤 YY、 XB Ro f 
geproe RŽ php Æ N ? J] 


in the utter absence of defensiveness, from the cessation of defensiveness, would various evil, 
unskillful phenomena — the taking up of sticks and knives; conflicts, quarrels, and disputes; 
accusations, divisive speech, and lies — come into play?" 
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"No hetam, bhante". 


世尊? ARRA I ] 


"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo dandadana- 
satthadana-kalaha-viggaha-vivada-tuvam-tuvam-pesufifia-musavadanam anekesam papakanam 
akusalanam dhammanam sambhavaya yadidam arakkho. 


| p ger pec Taea Sv. 
PER 彼 : 此 * 讲 + 谤 ?、 Ere ro ROG 站 
ee | J Aa :其 :一 -一 原 # 因 =、 At. Ac gs ps 


41 幸田 x Or PAET., 
BRA v3] *sz* 


imc! 
e 
«i 

[ 
v 
a 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for the 
coming-into-play of various evil, unskillful phenomena — the taking up of sticks and knives; conflicts, 
quarrels, and disputes; accusations, divisive speech, and lies — i.e., defensiveness. 
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a% 一 k? 一 > > 

dc E JAZA ng 
十 一 者 2) 105.'Macchariyam paticca arakkhotti iti kho panetam vuttam 
iuifgL5so BLSERSSL 


ZA Ey AS E27 ERI Él. 
'"Defensiveness is dependent on stinginess.' Thus it has been said. 


EM "xy xa 


T 18 
阿 * 3k |! pA 


: d 
tadananda, iminapetam pariyayena veditabbam, yatha macchariyam paticca arakkho 
z Ax ERI xL 


dux 


a m iE? 
Macchariyafica hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici 
阿 * E | EMES 
时 Preeeeee 9 


应 : duit eXns 


And this is the way to understand how defensiveness is dependent on stinginess 


TE? Te] X ys 生 2 ， 


公认 = 其 < BEL AM d 


LIS 


AER? 


If there were no stinginess at all, in any way, of anything anywhere, 


discerned?" 


ES p , ERI 次 消去 AK 


sabbaso macchariye asati macchariyanirodha api nu kho arakkho pafifiayetha "ti? 
Das 2 


Jý E = 


p. 
in the utter absence of stinginess, from the cessation of stinginess, would defensiveness be 
"No hetam, bhante 


| 世尊 


"No, lord." 
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"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo arakkhassa, 
yadidam macchariyam". 


[ Ek ppe l Fro BrE AS 
集 * 起 *、 BEA Ms SEG RS. 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for 
defensiveness, i.e., stinginess. 
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> 


poh È BZA /12] 


(t= 2) 106. Pariggaham paticca macchariyan'ti iti kho panetam vuttam, 


如 此 *， 既 * 然 5 说 & : CAMERE GRE ELI 


"Stinginess is dependent on possessiveness.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha pariggaham paticca macchariyam. 
FI E ! TEARRE SAR d es S? dene 


And this is the way to understand how stinginess is dependent on possessiveness. 


Pariggaho ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 


T Er l BAETENS E ARIÍGMÉESBOORSo Bae TARAR 
If there were no possessiveness at all, in any way, of anything anywhere, 


sabbaso pariggahe asati pariggahanirodha api nu kho macchariyam pafifiayetha "ti? 


ARASA o hioc g a E T? 


in the utter absence of possessiveness, from the cessation of possessiveness, would stinginess be 
discerned?" 


“No hetam, bhante”. 


| n 1 RLR | 
"No, lord." 


“Tasmātihānanda, eseva hetu etam nidānam esa samudayo esa paccayo macchariyassa, 
yadidam pariggaho. 


| Eraso P e | 怪 # 音 和 ， 有 zx 其 < 一 一 原 # 因 =、 缘 # 故 入 
集 + 起 5%、 BESES T8128 S8 s, 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for 
stinginess, i.e., possessiveness. 
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A% k^ > 0.» 
第 五 条 È RAZIA n 


[第 十 三 者 2) 107.'Ajhosanam paticca pariggaho'tti iti kho panetam vuttam, 
delgLso ESRR : COME WR mbi! 


"Possessiveness is dependent on attachment.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha ajjhosanam paticca pariggaho. 


阿 * 382 |! RASA MI meg Ed AR —— 


And this is the way to understand how possessiveness is dependent on attachment. 


Ajjhosanafica hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 
阿 * 次 3 |! EAEE E ^ ARRRGTMGLRBNERORLGO WIRE BL 
ES Preeeeee 9 
可 


If there were no attachment at all, in any way, of anything anywhere, 


sabbaso ajjhosane asati ajjhosananirodha api nu kho pariggaho pafifiayetha "ti? 


ARR- IBS c E BHR cd EUER 


in the utter absence of attachment, from the cessation of attachment, would possessiveness be 
discerned?" 


“No hetam, bhante”. 


| 世 ~ 尊 3 | RIRE ! ] 
"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo pariggahassa 一 
yadidam ajjhosanam. 


是 " 故 4， 阿 ， ia | ESAE ARRE, EHS, 
RIRS m x 


AS LV 
"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for 
possessiveness, i.e., attachment. 


$4 2E x, 
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k > A > » » 
dc ÈE KREZA ng 
[ 第 十 四 者 2) 108. Chandaragam paticca ajjhosanan'ti iti kho panetam vuttam 


如 此 * 既然 说 mAr- RI 


然 8 说 2 : E Meere, Hl ] 
"Attachment is dependent on desire and passion.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha chandaragam paticca ajjhosanam 
T RE | AER Aa” RE RS 应 7 如是" 知 : 


And this is the way to understand how attachment is dependent on desire and passion 


Chandarago ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici 


阿 * gE XITERBDRQGCOERDC APR CAMOLSBUORo Be DIAE ae 
Bp , 


If there were no desire and passion at all, in any way, of anything anywhere, 


sabbaso chandarage asati chandaraganirodha api nu kho ajjhosanam pafifiayetha "ti? 
Booster Aae e o gd T | 


in the utter absence of desire and passion, from the cessation of desire and passion, would 
attachment be discerned?" 


"No hetam, bhante". 
| n | RLR | | 


"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo ajjhosanassa 
yadidam chandarago. 


| 是 ~ it (fS RI KR- Rz. , 4 e4t——I8&*SE:s, A A 
4 A6. prk a acu, 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for 
attachment, i.e., desire and passion 


~ € 38 R X 1058 
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第 七 条 - TAI n 


[ 第 十 五 者 2) 109. Vinicchayam paticca chandaragotti iti kho panetam vuttam, 
如 此 *， 既 * 然 8 说 s | UÜ' dI «LO mAAR] 


'Desire and passion is dependent on ascertainment.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha vinicchayam paticca chandarago. 


T gE | BRARARSGDSEGL C mE? 应 7 如是" 知 : 


And this is the way to understand how desire and passion is dependent on ascertainment. 


Vinicchayo ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 
阿 * Er | F AEMTE R E ARPGAUJGLINGLORLGO WictibtE5un 
时 =” , 


If there were no ascertainment at all, in any way, of anything anywhere, 


sabbaso vinicchaye asati vinicchayanirodha api nu kho chandarago pafifiayetha "ti? 


既 * 不 2 计较 HERRI Ac ^ HE Ai TE? 


in the utter absence of ascertainment, from the cessation of ascertainment, would desire and passion 
be discerned?" 


"No hetam, bhante". 


| 世尊 p RLAR |! | 


"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo chandaragassa, 
yadidam vinicchayo. 


Ars o il M | c NR RIS. 缘故 4、 
& 36. EE: 称 1 请 * sr 332, 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for desire 
and passion, i.e., ascertainment. 


~ $398 X 1058 ~ 


40 CEREBRI PTZ Dighanikaya Mahánidànasutta 


A% k^ E- > >° 
SHOW — SERE 10] 
第 十 六 卷 3 】 110.'Labham paticca vinicchayo'ti iti kho panetam vuttam 


如 此 *， 既 + 然 3 说 & : “ 缘 # 利 * 得 和 ， 而 “有 z 计 + 


ES 
"Ascertainment is dependent on acquisition.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha labham paticca vinicchayo 
T Er ! 何 为 * 缘 4# 利 * 得 fg， 而 "有 zz 计较 x ? 应 :如 8 是 " 知 * 


And this is the way to understand how ascertainment is dependent on acquisition 


Labho ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici 


阿 * 3E | XIERHEBRXALAIC 


£M ES “境界 7l 界 : 
Bp , 


no Blau 


If there were no acquisition at all, in any way, of anything anywhere, 


sabbaso labhe asati labhanirodha api nu kho vinicchayo pafifiayetha"ti? 


ARIA IE ， 利 4 得 消失 ， 猫 z 言 a 计较 4% 否 守 ? | 


in the utter absence of acquisition, from the cessation of acquisition, would ascertainment be 
discerned?" 


“No hetam, bhante". 


| 世尊 8 p 不 2 然 8$ | | 


"No, lord." 


"Tasmatihananda eseva hetu etam nidanam esa samudayo esa paccayo vinicchayassa 
yadidam labho. 


Acc PIE ! ep oJ 
RIRS Brh 称 !1 谓 * 利 * 得 纪 。 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for 
ascertainment, i.e., acquisition 


其 “一 一 原因 >、 MES, 
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第 九条 - PAZIA 07 


[第 十 七 者 D) 111. Pariyesanam paticca labhoti iti kho panetam vuttam, 
如 此 *， 既 + 然 s? 说 i : U RERS 而 :有 z 利 * 得 2s | ， 


"Acquisition is dependent on seeking.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha pariyesanam paticca labho. 


T E | TERTRE LR” fe URP, EIE EC 


And this is the way to understand how acquisition is dependent on seeking. 


Pariyesana ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 


B a+ ` p 2 ` 
阿 * 次 3 FAET R E ASA R” Be D RRS 
If there were no seeking at all, in any way, of anything anywhere, 


sabbaso pariyesanaya asati pariyesananirodha api nu kho lābho pafifiayetha"ti? 


BLÜRIASLGELO SGIGEIYÓ: ^o M RGB €exT | 


in the utter absence of seeking, from the cessation of seeking, would acquisition be discerned?" 


"No hetam, bhante". 
| 世尊 1 RLR! | 
"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo labhassa, yadidam 
pariyesana. 


| Erao P Re | 利 * 得 2&， 有 > 其 < 一 一 原因 =、 缘 # 故 入 
集 + 起 <、 Hike e 


Gai zc 
称 1 谓 寻求 区。 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for 
acquisition, i.e., seeking. 
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A% kh z "d * > » 

第 十 前 È F- ZIN [18] 
C+- 2) 112. Tanham paticca pariyesanā'ti iti kho panetam vuttam, 


如 此 * PL ARS i : UARVGEICEC , fqchs3LGkI | 可 


和 AS 


"Seeking is dependent on craving.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha tanham paticca pariyesana. 


T E | PERR RTE” (pe HSGOEL? JEIdet e 


And this is the way to understand how seeking is dependent on craving. 


Tanha ca hi, ananda, nabhavissa sabbena sabbam sabbatha sabbam kassaci kimhici, 


了 可 RI | 若 2 任 8 何 乞 众 类 生 2 ， CM 其 < BEL 界 = 2 CE TAE EE 


时 Preeeeee 9 
If there were no craving at all, in any way, of anything anywhere 一 
seyyathidam - kamatanha bhavatanha vibhavatanha, 
x, 2t TP Aum DN 、 e 

E ER E i us a^. 有 x 9^. Az NU. J 

i.e., craving for sensuality, craving for becoming, craving for no becoming — 
sabbaso tanhaya asati tanhanirodha api nu kho pariyesana pafifiayetha "ti? 

Jg S. “日 SL, Cz BO > o £mRT pu 
ASRLAR” BIRR c MarR RGR? 


in the utter absence of craving, from the cessation of craving, would seeking be discerned?" 


“No hetam, bhante”. 
| 世尊 2 | RLR | | 


"No, lord." 
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"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo pariyesanaya, 
yadidam tanha". 

EXJA I 

集 * 起 *、 BH 49 R08 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for seeking, 


-， 有 其 一 一 原 # 因 s、 MESES 


SS. | 


i.e., craving. " 
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第 六 章 pit RA, X uc IL 
(Feeling) [18-19] 


"Iti kho, ananda, ime dve dhamma [ime dhamma (ka.)] dvayena vedanaya ekasamosarana 
bhavanti. 
| ež] 有 z 此 * 二 * 法 i : —-EoHRIÉSS 二 "是 "感受 %。 


"Thus, Ananda, these two phenomena [the chain of conditions leading from craving to birth, aging, 
5 


and death, and the chain of conditions leading from craving to quarrels, etc.], as a duality, flow back 
into one place at feeling. 


[第 十 九 故 2) 113. Phassapaccaya vedanati iti kho panetam vuttam, 


如 此 *， 既 * 然 5 说 & : ÜAMESGEIBSCGo SCR RES eR 


'From contact as a requisite condition comes feeling.' Thus it has been said. 


d 


tadānanda, imināpetam pariyāyena veditabbam, yathā phassapaccayā vedanā 


阿 * 难 # ! (Te AARE e SUCRE E ? 应 7 如是” 知 : 


And this is the way to understand how from contact as a requisite condition comes feeling. 


Phasso ca hi, ānanda, nābhavissa sabbena sabbam sabbathā sabbam kassaci kimhici 


阿 * 3E! AAEE R E 0 Ae ERARE o i RA e 
时 二 …………: , 


If there were no contact at all, in any way, of anything anywhere — 


seyyathidam — cakkhusamphasso sotasamphasso ghanasamphasso jivhasamphasso 
kayasamphasso manosamphasso, 


Jáder : TIRAS  XDORERSS CANIS LAND. GI 
Bofe J 


i.e., contact at the eye, contact at the ear, contact at the nose, contact at the tongue, contact at the 
body, or contact at the intellect — 
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sabbaso phasse asati phassanirodha api nu kho vedana pafifniayetha "ti? 
od ad MT P S i 
ESR ik e o” d e Ar c dÉSSSES xA 
in the utter absence of contact, from the cessation of contact, would feeling be discerned?" 
“No hetam, bhante 


p Px7| 
| que: 


> H 
ARS l] 
"No, lord." 


phasso”. 


KS 


& 
nr Ua 
又 又 
X. 

A 


P Y daa 
EUER: 


A 


Es 


, ex 


$4 二 本 
H2 


“Tasmātihānanda, eseva hetu etam nidānam esa samudayo esa paccayo vedanāya, yadidam 
& RES 


E 
i.e., contact. " 


其 * Re: 
He. 


、 缘故 
J 


N 
"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for feeling, 
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第 七 章 N 
[第 二 十 卷 2 ] 


PIZ (Contact) [20] 


114. "Namarüpapaccaya phasso'ti iti kho panetam vuttam 
| 如 此 *， 既 * 然 


EHE-c——r 


REFRE : Taks A Mr gt 


、9 d 
"'From name-&-form as a requisite condition comes contact'. Thus it has been said. 


mA dies RS 


tadananda, iminapetam pariyayena veditabbam, yatha namarüpapaccaya phasso 
TREI TeRi (A5) We ( 身 5) 
接触 ? jEr 如 是 ” 知 : 一 一 


And this is the way to understand how, from name-&-form as a requisite condition comes contact. 
f 


Yehi, ananda, akarehi yehi lingehi yehi nimittehi yehi uddesehi namakayassa pannatti hoti, 
T Er l WIR, o 
"s £55 ( 自我 #) 


Fr, 4er 
tesu akaresu tesu lingesu tesu nimittesu tesu uddesesu asati api nu kho rüpakaye 
adhivacana-samphasso pafifiayetha"ti? 

Faidhean FE, 形象 i…… 时 ””， 於 " 色 s 身 i (Ni 
$2) , 猎 z 言 了 假 了 名 2 这 SIE FI? | 

If the qualities, traits, themes, & indicators by which there is a description of name-group (mental 
activity) were all absent, would designation-contact with regard to the form-group (the physical 
properties) be discerned? " 


"No hetam, bhante 


EE HET. 


"No, lord." 
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“Yehi, ananda, akarehi yehi lihgehi yehi nimittehi yehi uddesehi rüpakayassa pannatti hoti 


| T ži | -grohen 4 


Fr, Prge HEr 44e 
Aso Eeg (HLAD BALTIE S | 


tesu akaresu...pe...tesu uddesesu asati api nu kho namakaye patighasamphasso 
pafifiayetha"ti? 


EiBogedu. Hep. GELD$leeghec gli (Bs 
、 z lj m 4 
A5) , d sagi l Ara Fr? j 
"If the permutations, signs, themes, and indicators by which there is a description of form-group 
were all absent, would resistance-contact with regard to the name-group be discerned?" 


“No hetam, bhante”. 


| 世尊 3 | 不然 


"No, lord." 


| | 


"Yehi, ananda, akarehi...pe... yehi uddesehi namakayassa ca rüpakayassa ca pannatti hoti 
| p ge | R- dXESAMAUA HFE, JL EIL 时 ”~ ， 始 ~ 有 到 
ALAT (ARE) 与 " 色 $ 身 i (NUES 之 : 概 $ 念 3 可 了 


TIO E` CA * , 


tesu akaresu...pe... tesu uddesesu asati api nu kho adhivacanasamphasso va 
patighasamphasso va pafifiayetha"ti? 
meh ftn FEBE, 


形 工 象 工 .……: 时 ~ ， 猫 元 言 了 假 寺 名 2 之 。 
25 "n x [ 


Argie I Arg Fr? | 


"If the permutations, signs, themes, and indicators by which there is a description of name-group 
and form-group were all absent, would designation-contact or resistance-contact be discerned?" 


“No hetam, bhante”. 


| 世尊 8 | 不 2 然 8$ | | 


"No, lord." 
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“Yehi, ananda, akarehi...pe... yehi uddesehi namarüpassa paññatti hoti, 


| pp e 1 依 - 据 :外 # 貌 XY、 REB, 形 二 象 …… 时 ~ $67 
Aro Zr ( 假 * 名 2) 与" 色 全 (HILEIS 2865 m:"7T35; 
tesu akaresu ...pe... tesu uddesesu asati api nu kho phasso pafifiayetha "ti? 
Fomin Heg. JLEic Iro 4ÉSBdEDÉES m 


"No hetam, bhante". 


| 世尊 p RLAR |! | 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo phassassa, yadidam 
namarüpam". 


| Xo BDEIERIGAGIAS CURES 一 原 # 因 =、 MESS 
集 4 起 $4、 BEES 称谓 * 名 2 ( H2) Hres (42) 。 | 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for contact, 
i.e., name-and-form. " 
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第 ^X Y ^ e XX (Name-and-form) [21] 


(第 二 十 一 卷 2) 115. “Viññāņapaccayā namarüpan'ti iti ho panetam vuttam, 
| 如 此 *， 有 既然 3 说 i : Tagala 8008 $25, 


"'From consciousness as a requisite condition comes name-and-form.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha vififianapaccaya namarüpam. 
B 3 NT ML. 5 n . 
阿 * 难 # ! raskola mAg (£5) 与" 色 全 ( 
身 5) ? 应 :如 是 ”~ 知 * 一 一 
And this is the way to understand how from consciousness as a requisite condition comes name-and-form. 


VifiRanafica hi, ananda, matukucchismim na okkamissatha, api nu kho namarüpam 
matukucchismim samuccissatha'"ti? 


阿 * ERA boli TRROAXGHEESMBASgGgQGeeeeo WLRBRÉL( $i) 
Pte ( Er) > fELABLAALGMGREEVRes GS? 


2N 


If consciousness were not to descend into the mother's womb, would name-and-form take shape in 
the womb?" 


“No hetam, bhante”. 
| 世尊 2 | RLR! | 


"No, lord." 


"Vitinanafica hi, ananda, matukucchismim okkamitva vokkamissatha, api nu kho namarüpam 
itthattaya abhinibbattissatha"ti? 


| 阿 * ARENE X2AGGEUMS dede AEG xxXeL( 
身 5) Pegs (HI) ， 尚 i 能 2 出 1 现 $ 否 >?] 


"If, after descending into the womb, consciousness were to depart, would name-and-form be 
produced for this world?" 


c E498 S105 8 c 


50 CEREBRI PTZ Dighanikaya Mahanidanasutta 


"No hetam, bhante". 


| 世 = 尊 p 不 2 然 8$ | | 


"No, lord." 


"Viftianafica hi, ananda, daharasseva sato vocchijjissatha kumarakassa va kumarikaya va, api 
nu kho namarüpam vuddhim virülhim vepullam apajjissatha"ti? 


「 阿 * 准 3 bpoulmome Gto SHedkIEPREL 
Aero EL (9E) 和 与" 色 全 (H0) > mtEIS 
、 发 过 ?和 否 六 9 |] 


"If the consciousness of the young boy or girl were to be cut off, would name-and-form ripen, grow, 
and reach maturity? " 


"No hetam, bhante". 
| 世尊 8 | 不 % 然 s 1 ] 


"No, lord." 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo namarüpassa 一 
yadidam vififtanam". 


「 rito pi]! 名 2 ( 身 5) Bré, P $r) dX 
一 一 原 # 因 >s、 缘 # 故 *、 RRS mud T E 


"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for name- 
and-form, i.e., consciousness. " 


y 


` 


p UJ x. M 
HE ENS 
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€ 7L 章 TY S2 ZZ JÀ (Consciousness) [22] 


[第 二 十 二 卷 D) 116. "Namarüpapaccaya vififianan'ti iti kho panetam vuttam, 
| de:3be, ESAR: UOMPRIECÓS 而 "有 z 心 识 ” | J 


"'From name-and-form as a requisite condition comes consciousness.' Thus it has been said. 


tadananda, iminapetam pariyayena veditabbam, yatha namarüpapaccaya vififianam. 


PT EER 何 和 为 * 缘 3s 名 2 ( 身 i) PieÉS ( 42) , 而 “有 


SI? J&t Erko. 


And this is the way to understand how from name-and-form as a requisite condition comes 
consciousness. 


VifiRanafica hi, ananda, namarüpe patittham na labhissatha, api nu kho ayatim 
jatijaramaranam dukkhasamudayasambhavo [jatijaramaranadukkhasamudayasambhavo (sī. 
sya. pi.)] pafifiayetha"ti? 


身 5) ea 来 多 ， 尚 乏 亦 - 假 上 想 革 
Qu o 


If consciousness were not to gain a foothold in name-and-form, would a coming-into-play of the 
origination of birth, aging, death, and stress in the future be discerned? 


"No hetam, bhante". 


| 世 ~ 尊 3 | RIRE ! ] 


"No, lord." 


~ $51 R X105 R8 ~ 


52 CEREBRI PTZ Dighanikaya Mahánidànasutta 


mr 


"Tasmatihananda, eseva hetu etam nidanam esa samudayo esa paccayo vinnanassa yadidam 
namarüpam. 


| Xo BERG uIldio 其 :一 一 原因 5 
集 * 起 5、 phig 


称 ! 谓 + 名 2 CAE) 与" 色 人 (42) 


[9] 
"Thus this is a cause, this is a reason, this is an origination, this is a requisite condition for 
consciousness, i.e., name-and-form 


Ettavata kho, ananda, jayetha va jiyetha [jiyyetha (ka.)] va miyetha [miyyetha (ka.)] va 
cavetha va upapajjetha va. 


fv 3E | 依 -此 * 假 * 想 区 ， 而 有 z 一 一 出 i 生 、 RS 死人 
中 有 ( cavetha) ALAEZ; 


This is the extent to which there is birth, aging, death, passing away, and re-arising. 


6 Ettavata adhivacanapatho, 6 ettavata niruttipatho, © ettavata pafifiattipatho, O ettavata 
pafifiavacaram, © ettavata vattam vattati itthattam pafifiapanaya yadidam namarüpam saha 


vinnanena aññamañña-paccayatā pavattati." 
依 - 此 * 假 > 想 王 ， un x LR 
i Z es e HES 六 


5*2 NV o H 
( 4:5) Begs ( 身 5) 
des 依 -， 生 ?7 死 流 % it | E 


This is the extent to which there are means of designation, expression, and delineation. This is the 
extent to which the sphere of discernment extends, the extent to which the cycle revolves for the 
manifesting (discernibility) of this world — i.e., name-and-form together with consciousness 
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Umr MELE 


Dukkha-Nirodha-Gamini-Patipadà Ariya-Sacca [23~36] 


第 一 章 5 ie6à& 566 


Discerns the Escape from Form and Formless [23—26] 


六 如 下 所 述 ， 可 以 看 出 ， 佛 陀 否 定 : ERL UR GA 
LESER A TEX. 


E 4B ...... | J 


ph E REAR 


Attapaññatti (Delineations of a Self) [23-24] 


yd paññapento pannapeti SX 28 ( paíifiapeti ) $ ZE E F ( paññapento ) did 


ES 


第 二 十 三 都 2 】 117."Kittavata ca, ananda, attanam pafifiapento pafifiapeti? 


Et 阿 * f l tAE RA 认定 4 当下 为 *: 
直 RERE AR)? ; 


"To what extent, Ananda, does one delineate when delineating a self? 


Rüpim va hi, ananda, parittam attanam pafifiapento pafifiapeti 


FIOR ! 设想 3 


ONNES 


REE Ee F —4AAAUBRÉSRN Ark 
A9: 
Either delineating a self possessed of form and finite, one delineates that 
'rüpi me paritto atta'ti. 
RIA” AAA ES Arika! a 


'My self is possessed of form and finite. ' 
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54 
Rüpim va hi, ananda, anantam attanam pafifiapento pafifiapeti 一 
s $2 Zt. T Nn o 9? d Io 045 X AX x DN d 
又 FSI Y R2 | Se 想 元 、 EU AED 3 f Y Aa AA 有 [JE N Ag x 
T y» 及 . 
IR p RSL E 
Or, delineating a self possessed of form and infinite, one delineates that 
'rüpi me ananto atta'ti. 
Uo s 35x A ambe A Id a -REI 
真 s 我 本 ? 钵 人 ， 为 + 有 z 色 2、 ARS! a 
'My self is possessed of form and infinite. ' 
Arüpim va hi, ananda, parittam attanam pafifiapento pafifiapeti 一 
Z Ío Zt. i iy]s.» ? M Io 045 X AX ; A, s 
又 x 阿 * 准 3 | WERJBI. RERET R AEEA 4. 


d 出 o—MMD . 
CEREK * 


Or, delineating a self formless and finite, one delineates that 


'arüpi me paritto atta'ti. 


DESAUOKRH 6 A 


'My self is formless and finite. ' 


Me. Ark! 


2x 
~ 
2 


Arüpim va hi, ananda, anantam attanam pafifiapento pafifiapeti 一 


Do T ` ` 
Xp» 7) Tn p EE. ØS 
ES 下 Y Rž AA AKA EN 


S ` > T pr M5 Qd 
Lr Erl ERa RERS 


Ny . 


A CIRLADBOL C: 


Or, delineating a self formless and infinite, one delineates that 


'arüpi me ananto atta'ti. 
US AUOKSEES G0 ALES 


'My self is formless and infinite. ' 
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—^ ABAR ow 


[第 二 十 四 卷 2 】 118. Tatrananda, yo so rüpim parittam attanam pafifiapento pafifiapeti. 
ET ge | abr pi o DABIS. RRi Re—— — RO GORGE 
mU: TAs WARS; (ASRS) duo 


Now, the one who, when delineating a self, delineates it as possessed of form and finite, 


Etarahi vā so rüpim parittam attanam pafifiapento pafifiapeti, 
AE Er” An 认 3 定 当下 5 一 一 真 s 我 本 钵 而 
说 了 有 有 62。 «xS; 


either delineates it as possessed of form and finite in the present, 


tattha bhavim va so rüpim parittam attanam pafifiapento pafifiapeti, 
AEN Rir o ILS 认 3 定 和 当下 5 一 一 真 s AGORTHRES m 
>A rP . zS - 
A: T4695, Aikio 


or of such a nature that it will [naturally] become possessed of form and finite [in the future/after death], 


'atatham va pana santam tathattaya upakappessami'ti iti va panassa hoti. 


Mu 0C AIDE us T. AUN 
AL ( 3 $e Fc 48b 2-) dyer ARZ BE! 


or he believes that 'Although it is not yet that way, I will convert it into being that way.' 


Evam santam kho, ananda, rüpim [rüpi (ka.)] parittattanuditthi anusetiti iccalam vacanaya. 


是 " 故 4， 阿 "次 3 |! 彼 “* 有 z 见 5$ 随 4 眠 5 一 一 “ 真 ARABES C AS 
AEA 有 二 限 者 #……。 a WALESE | 


This being the case, it is proper to say that a fixed view of a self possessed of form and finite 
obsesses him. 


~ $55 R 共 105 页 ~ 


56 


CEREBRI PTZ Dighanikaya Mahanidanasutta 


A e AI ou 


Tatrananda, yo so rüpim anantam attanam pafifiapento pafifiapeti 


阿 * ERI eR 


E 


` ? A 
REEDA 


TI—— A REAS 
d 


3. 
[2 82 28 、 


mW: TAES ZR (ASRS) 


The one who, when delineating a self, delineates it as possessed of form and infinite, 


Etarahi va so rüpim anantam attanam pafifiapento pafifiapeti, 
Ve S oput o dE P 2 
AURA 3i qme d ELE 78 —. ES KLF Y^ FN 
>^ P [F - A. 7 工 e. 
ENS P ES & s. AE x 限 , 


either delineates it as possessed of form and infinite in the present, 


tattha bhavim vā so rupim anantam attanam pafifiapento pafifiapeti 


友人 力 ， š JLP., Nn © ^? Apa I— Ë 我 区 2, RD k, d 
PESA E 世 ” ” BLE 78 —. EU DIE: Y IN” e 2H ^ d^ 


a 天 


Ey AS J z ES TSN di x FR J o 


or of such a nature that it will [naturally] become possessed of form and infinite [in the future/after death], 


atatham vā pana santam tathattaya upakappessami'ti iti vā panassa hoti 
而 * 彼 > 思 En 惟 * : T RARE- dRRARRAPRG 
4M. Xe ( 过 DESIFRS A4 2-) jybeR i fibt 


LUN 
or he believes that 'Although it is not yet that way, I will convert it into being that way 


我 :将 : 


Evam santam kho, ananda, rüpim [rüpi (ka.)] anantattanuditthi anusetiti iccalam vacanaya 
Aro PIER! 彼 * 有 z 见 3 随和 4 眠 3 ARER” AS 
有 = 色 s、 Bemideeev d gbeqRA Reds! 


This being the case, it is proper to say that a fixed view of a self possessed of form and infinite 


obsesses him. 
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Ld 
Ld 
Pan 


v 


EAR p 
Tatránanda, yo so arüpim parittam attànam pafifiapento pafifiapeti 
Pr -~ | brp? o ZEAR 


lrg E EQ; 


> x 
The one who, when delineating a self, delineates it as formless and finite, 


P972 174 


27 VAE ique D 
ES 


Etarahi va so arüpim parittam attanam pafifiapento pafifiapeti 
NF 


JL P., T c © a A55 E Da 
ali GER AE ADS Tes 真 : 
E 车 本 T . 
ce  ArlRS. ; 
either delineates it as formless and finite in the present 


vL 


Zu. 


tattha bhavim va so arüpim parittam attanam pannapento pafinapeti 
NEFA RITE’ SRI S x 
Xa I 4i. x JEN 


认 8 定 和 当 
7 xIRLS;. 


atatham va pana santam tathattaya upakappessami'ti iti va panassa hoti 
而 “ 彼 * 思 * 惟 # : “或 8 有 可 
A vts (> 


bp 2) 


pg my 
or of such a nature that it will [naturally] become formless and finite [in the future/after death], 


den E 
2 gne JA E RE z 
or he believes that 'Although it is not yet that way, I will convert it into being that way 


ANS 


Evam santam kho, ananda, arüpim [arüpi (ka.)] parittattanuditthi anusetiti iccalam vacanaya 
Acto m EI 
ice 


| (UR x LS BR BR 
D AR dee 


F6 RIAS 
J ee | 


85 AS 
This being the case, it is proper to say that a fixed view of a self formless and finite obsesses him 
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Veg > 


f& & f IE p 
FI ez 


Tatránanda, yo so arüpim anantam attanam pafifiapento pafifiapeti 
habes: 
而 laci 5 


; Zr. 
23 2 F ,如 人 
说 ES 


mc 78 - N 


T 


` n 
E 4E 8 2 tTa: 
Rza ( 为 + 我 #&) 
The one who, when delineating a self, delineates it as formless and infinite, 


Etarahi và so arüpim anantam attanam pafifiapento pafifiapeti 
`~ 5 cM '. 5 
SETAL 现世 > EE 78 、 E AE DR 
c P ~ E 

E) RS Ai x EN Ai x FR. J 


. 


BEF 
, 
either delineates it as formless and infinite in the present. 


Zt. 
D 


tattha bhavim va so arüpim anantam attanam pannapento pannapeti 
S AN Ta ” gxc T8 S 

二 NN . 7 

D DE EN 


认 


T 


„Ergi 
"nn AE x FR. J o 


or of such a nature that it will [naturally] become formless and infinite [in the future/after death], 
atatham va pana santam tathattaya upakappessami'ti iti va panassa hoti 
Aeduml eic TA 
4A (oM den) 


a , AE i 
DILAR Aks 
or he believes that 'Although it is not yet that way, I will convert it into being that way 
Evam santam kho, ananda, arüpim [arüpi (ka.)] anantattanuditthi anusetiti iccalam vacanaya 
E ES mtt 

B ES 


| RA z LS BEES RA 
AE XIRL4BBSee. 


Aedui 
J Ibr 228 Eu | 
This being the case, it is proper to say that a fixed view of a self formless and infinite obsesses him 
E 
| rn, 
( RIRE) 


A d 
[9] 


, 2e 
Ettavata kho, ananda, attanam pafifiapento pafifiapeti 
阿 * E 
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A» b Ze 
Zh E ERZA 
Naattapaññatti (Non-Delineations of a Self) [25~26] 
第 二 十 五 邦 2 ) . Kitta 
次 *， 阿 " 次 3? 
真 * AS pi 


| 如 何不 
5UBE-— 


IE: 23 


119. Kittavata ca, ananda, attanam na pannapento na pannapeti? 


: 不 LN 


Pr e 


URARI 
To what extent, Ananda, does one not delineate when not delineating a self? 
Rüpim vā hi, ananda, parittam attanam na pafifiapento na pafifiapeti 
| o 
LES TL ， 


AVE 


Xd 


TE ENS 


US AGORIEES ， 


Riž 

Either not delineating a self possessed of form and finite, one does not delineate that 
rupi me paritto attā'ti 

= ES 

'My self is possessed of form and finite. 


7E IR! 
XII EG 


Rupim va hi, ananda, anantam attanam na pafifiapento na pannapeti 
|! gU: 
ES x FR 5- 者 


ONNEN 
AE >⁄^ P 


AE 
D ， 


iy) Wr 
aio ELS 


S— CAPAS x et. 
rupi me ananto atta ti 

UERSAdASMGO AA EE 
'My self is possessed of form and infinite. 


Or, not delineating a self possessed of form and infinite, one does not delineate that 


AE x TR! 
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Arüpim va hi, ananda, parittam attanam na pafifiapento na pafifiapeti 一 


又 z 阿 "次 3 | PIRE PIRED E FR RIAA es 
Arkto TL | 


Or, not delineating a self formless and finite, one does not delineate that 


'arüpi me paritto atta'ti. 


l ARER” A: 


'My self is formless and finite. ' 


AX 
ZR 
x 
D 
P4 


ZH IRA Ig 


Arüpim va hi, ananda, anantam attanam na pafifiapento na pafifiapeti 一 


= ` > T E M5 qM T M à , 

LPT Air | RIRA —CRÍGRRBOEGCE RS RERA ES 
/ T 由 szghk * 

无 x 限于 者 GG 


Or, not delineating a self formless and infinite, one does not delineate that 


'arüpi me ananto atta'ti. 


UESAGSASÉBSG Ate AE! 


'My self is formless and infinite. ' 
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—^ ABAR ow 


(=+ D) 120.Tatrananda, yo so rüpim parittam attanam na pafifiapento na pafifiapeti, 


阿 * YE | jbr wi i TE SLE 想到 T VERS E 4 L—— f: A 
FoRo PIRE 465 有 zz 限 J (AULAS dto 


Hg- 


Now, the one who, when not delineating a self, does not delineate it as possessed of form and finite, 


Etarahi và so rüpim parittam attanam na pafifiapento na pafifiapeti, 


> 人， T ` 2,290 P, T 54, n > ^ 5 To 上 RZJ 
AURA Iq d AT 已 又 十 78 a0 EDBSÓEPBT E = d 


u 、 
BERG WAR UA«éR GEI; ; 


does not delineate it as possessed of form and finite in the present, 


tattha bhavim va so rüpim parittam attanam na pafifiapento na pafifiapeti, 


S UON o " is. T mx a nb» 、 
或 4 於 " 来世 ， 不 % 设 5 想 玉 不 X 认 5 定 当 4 下 5 一 一 真 : 我 本 


一 IDEN 
Rato Rii TAES 有 z 限 1 。 


nor does he delineate it as of such a nature that it will [naturally] become possessed of form and 
finite [in the future/after death], 


'atatham va pana santam tathattaya upakappessami'ti iti va panassa na hoti. 


yb "m AE S 


Te : “或 有 办 Ko 
P SA #< ( 3& $g: ERU A4 2-) 


LN 


nor does he believe that 'Although it is not yet that way, I will convert it into being that way.' 


Evam santam kho, ananda, rüpim parittattanuditthi nanusetiti iccalam vacanaya. 


Erts 4 阿 * RI | (Ro $e D * KL RSS HR. 
E EE JEN AR pree J PME i 


This being the case, it is proper to say that a fixed view of a self possessed of form and finite does not 


obsess him. 
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二 、 HEER a 


Tatrananda, yo so rupim anantam attanam na pafifiapento na pafifiapeti 


Ep žes abrit o RIZAL PER? 


PUE dE 下 ?一 一 下 Ré 
PERE RIRE : “有 zx 色 、 BRI, CHIRE) S dh 


The one who, when not delineating a self, does not delineate it as possessed of form and infinite, 


Etarahi va so rüpim anantam attanam na pafifiapento na pafifiapeti 


Nu A I 2,2. 2. JI 9 23] u. 25 5 M5 让 " A " 
SUAM ; 7 i `x at 78... SX WES ELS: TV BA 
gs - ERR: Parés TRI 

Bu - ! XX o z 又 € AN z , 


does not delineate it as possessed of form and infinite in the present, 


tattha bhavim va so rüpim anantam attanam na pafifiapento na pafifiapeti 


guo NR D, . P. 4, 4g] 8.25 ^ pah 工 出 AGORA 
AEF RIE O’ RLA RURE FS 真 
PME SE 


FN” 
dí: TAES RU 
NX ENS 2 A EE Ai x FR - 可 


nor does he delineate it as of such a nature that it will [naturally] become possessed of form and 
infinite [in the future/after death], 


atatham va pana santam tathattaya upakappessami'ti iti va panassa na hoti 


彼 * 不 2 思 ^ 惟 + : C AAR 


为 


ALES (GLERUBRRO) 


Sud ELI 
tb fe 


nor does he believe that 'Although it is not yet that way, I will convert it into being that way. 


Evam santam kho, ananda, rüpim anantattanuditthi nanusetiti iccalam vacanaya 


有 双色 各 、 Hi ad J t ue. 


xil 


This being the case, it is proper to say that a fixed view of a self possessed of form and infinite does 
not obsess him. 
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三 、 EARR m 


Tatrananda, yo so arüpim parittam attanam na pafifiapento na pafifiapeti. 


阿 * že | beilo RIRAN MRL FERA 
AIdEG RAR Taga 、 有 zz 限 ; 4 (AULAS dp 


The one who, when not delineating a self, does not delineate it as formless and finite, 


Etarahi va so arüpim parittam attanam na pafifiapento na pafifiapeti, 
^ s 2 T 、 之 T E 2 M T : 
Ae A Er o RIEBE  TGGROELYU RI RERE 
TES 2239zo: oU Ad 4 sgr 07 
HE > Al a - At x JE N 有 xz Rs J^? 


does not delineate it as formless and finite in the present, 


tattha bhavim vā so arüpim parittam attanam na pafifiapento na pafifiapeti, 
^ b » x zx cM 2 A ` 
AEF Rir o RIRA MRA TH ART 
3 A, 2, /NP e [F 3 Js E T 
$9 i ~x aL * di x ES 有 FR s Jl 


nor does he delineate it as of such a nature that it will [naturally] become formless and finite [in the 
future/after death], 


[e] 


'atatham va pana santam tathattaya upakappessami'ti iti va panassa na hoti. 


(LZ MU d 
Ans ( Arbas ppi n) DID ARS RES 


nor does he believe that 'Although it is not yet that way, I will convert it into being that way.' 


Evam santam kho, ananda, arüpim parittattanuditthi nanusetiti iccalam vacanaya. 


Arndt : RT v EL | (KO ie D * KL RSS HR. 
mega JRIldpBeee, j br Aaris a 


This being the case, it is proper to say that a fixed view of a self formless and finite does not obsess him. 
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四 、 KEER m 


Tatrananda, yo so arüpim anantam attanam na pafifiapento na pafifiapeti 


E žes ! 此 中， cd "o dnd NE dad 
ASPBBRS 不 ?说 & : xe 和 无 x 限 ij (ASRA d 


The one who, when not delineating a self, does not delineate it as formless and infinite, 


Etarahi va so arüpim anantam attanam na pafifiapento na pafifiapeti 


^ Lh RAav 2,2) P, 工 3 Nn © ^5 BÉ» T EI RZA? 
REF Rrno TRERORLS RREA TF ai RIED? 
BH s. s2972 *: PE 235 PRI . 
Bec ^ vx wb - Ai x QN AE xy Xd ， 


does not delineate it as formless and infinite in the present, 


tattha bhavim vā so arüpim anantam attanam na pafifiapento na pafifiapeti 


和 <、 万 ^ LI RE 2,Xy] 8. 422 2 mE 了 5 一 箔 BART 
SUE i R? - 世 =” ， X 已 又 t 78 i. NX U^ RT 8 t Y 5 z 

gi e. TERME TII "E 
BE RPG: deo. WE] 


nor does he delineate it as of such a nature that it will [naturally] become formless and infinite [in 
the future/after death], 


atatham vā pana santam tathattaya upakappessami'ti iti va panassa na hoti. 


WoR B TAAR- 
Anis ( PrEP IE t) 


TIB AA AES 


nor does he believe that 'Although it is not yet that way, I will convert it into being that way 


Evam santam kho, ananda, arüpim anantattanuditthi nanusetiti iccalam vacanaya 


ACH C "id Ek | dE RERE 
LE JEN 4 x IR Z die J na ER 


hl 


This being the case, it is proper to say that a fixed view of a self formless and infinite does not obsess him 


~ 第 64 页 共 105 页 ~ 


X f$ £& The Great Causes Discourse 65 


Ettavata kho, ananda, attanam na pafifiapento na pafifiapeti. 


阿 * EERO wran RRA 不 4 认 ? 定 4 当 : 
AES) (CASAS d 
rd rd rd 
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MA o LO ^ as * 
£3: Iis 
Attasamanupassanà (Assumptions of a Self) [27-32] 
Je Te š 5 
samanupassati > [$m 4& ` 2R] 


【详细 观看 、 随 钢 】 anupassati > [8SXsm4RA& ` MEER A]  kayanupassi => 【详细 观看 一 切 】 
samanupassitum => 

samanupassamána, samanupassanta ^  [ &8t4m$22& —*7] 

samanupassasi ^ 【我 详细 观看 一 切 】 


【详细 观看 、 妆 现 ， 当 下 一 切 】 
samanupassi > [ &8smstg & yk — 27] 
samanupassamt. ~ [Æ 2556. 6. 3 « 法 师 ， 整 理 】 
二 十 七 卷 2 】 121.Kittavata ca, ananda, attanam samanupassamano samanupassati? 
` E D Za Eq 
RT Y EI ! wA E, 详细 二 着 P EN fs: 3. ( E sep 
L E xA 74H 4 
j R5 A 4S PAS] ? 
To what extent, Ananda, does one assume when assuming a self? 


Mik 


Vedanam va hi, ananda, attanam samanupassamāno samanupassati — 'vedana me atta'ti 
| ET 


8 t 


D^ E e Dp. 

ERE D ENT 5x, 
ERN < œ 或 《, RR 

R 5 FN 真 T PE . 『 ERA 


g . 
"3 . 
Assuming feeling to be the self, one assumes that 'Feeling is my self" 


或 2 以 -一 seh BUS TR S. 


NT 
N 


发 5 
ETA REAR ; 
‘Na heva kho me vedanā atta, appatisamvedano me attā'ti iti vā hi 
ITOE U a E 
SERES (owl 


AE Bg: 一- ni ERAS 
MID) Ar, 
[or] 'Feeling is not my self: My self is oblivious [to feeling]' 


m- GC AS ARMIS 4 


ananda, attanam samanupassamano samanupassati 


2o LDR An 发 现 5 真 我， 当下 二 
l OARi:AGSAGEES,P |. 
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'Na heva kho me vedana atta, nopi appatisamvedano me atta, atta me vediyati, 
vedanadhammo hi me atta'ti iti va hi, 


BIAdRO dekECÁASdUORSERS 


o 


67 


[or] 'Neither is feeling my self, nor is my self oblivious to feeling, but rather my self feels, in that my 


self is subject to feeling. '" 


ananda, attanam samanupassamano samanupassati. 


发 1 现 5 真 $s AG 
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^t kb | $. hAM 2 > 
第 一 部 È X e 2, 4X, — RRN 
Vedanà me attà (Feeling is my self) [28-29] 


(=t D) 122. Tatrananda, yo so evamaha - 'vedana me atta'ti, so evamassa vacaniyo — 
阿 * EKER ! 此 + 中， 对 4 认为 <*【『【 Regra A RIRE 
Ae ”不 :得 2 不 2 如 8 是 ~ 言 5 


à 


. 
. 


Now, one who says, 'Feeling is my self,' should be addressed as follows 


tisso kho ima, avuso, vedana — sukha vedana dukkha vedana adukkhamasukha vedana 
UE! br RLZ 


N 
a+ 
PLEI RL EDE, 


'There are these three feelings, my friend — feelings of pleasure, feelings of pain, and feelings of 
neither pleasure nor pain. 


Imasam kho tvam tissannam vedananam katamam attato samanupassasi'ti? 


此 * 等 和 三 $ 感 5 受 之 * 中，  POREPIifi2im ERAS —- Wr, 
何 和 为 < 我 者 # ? J 


Which of these three feelings do you assume to be the self?' 


Yasmim, ananda, samaye sukham vedanam vedeti, neva tasmim samaye dukkham vedanam 
vedeti, na adukkhamasukham vedanam vedeti 


阿 * TEE 


Ag y 去 j 
ENE tT RTE HUM (EKgimp 
p E — Ey 

经 : as PEF d X x VAS ESL TAA ARE A94 2. p 


At a moment when a feeling of pleasure is sensed, no feeling of pain or of neither pleasure nor pain is sensed. 


sukhamyeva tasmim samaye vedanam vedeti 


4n EC wràm 
其 < 时 ~ Hc"EUSS 


7 Fa 
TREZE, 


Only a feeling of pleasure is sensed at that moment. 
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Yasmim, ananda, samaye dukkham vedanam vedeti, neva tasmim samaye sukham vedanam 
vedeti, na adukkhamasukham vedanam vedeti; 


M 4 — o x- GA — 去 P 
E pEr | mixed me a e a 
A arno’ LIRR Rp PRAEDAS 
At a moment when a feeling of pain is sensed, no feeling of pleasure or of neither pleasure nor pain 


is sensed. 


dukkhamyeva tasmim samaye vedanam vedeti. 


x 


其 < 时 ~ ， ^ fü: 唯 * 经 E EE pot 


Only a feeling of pain is sensed at that moment. 


Yasmim, ananda, samaye adukkhamasukham vedanam vedeti, neva tasmim samaye sukham 
vedanam vedeti, na dukkham vedanam vedeti; 


fe 3k | PE SETAE idi Be 经 > - c GR ÉÍ2 p IIT 
其 < 同 二 时 ~ : T VERD Beo Eom 受 mw rc UA , 


At a moment when a feeling of neither pleasure nor pain is sensed, no feeling of pleasure or of pain 


is sensed. 


adukkhamasukhamyeva tasmim samaye vedanam vedeti. 
其 < 时 ~， 应 7 唯 * 经 : BRYCE, 
Only a feeling of neither pleasure nor pain is sensed at that moment. 
(第 二 十 九 卷 2) 123.Sukhapi kho, ananda, vedana anicca sankhata paticcasamuppanna 
khayadhamma vayadhamma viragadhamma nirodhadhamma. 


LEGERE TTE QE DECEE EL LNEE 缘 s 生 ?之 :法 
) ME RUE EE TN 之 * 法 5、  BERESZOGAV AARE, 


Now, a feeling of pleasure is inconstant, fabricated, dependent on conditions, subject to passing 


away, dissolution, fading, and cessation. 
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Dukkhapi kho, ananda, vedana anicca sankhata paticcasamuppanna khayadhamma 
vayadhamma viragadhamma nirodhadhamma. 


Y rl d so EEG $ A4 P ` 

E EE | 车 式 受 冯 ， 亦 -> 实 -~ 是 ~ 无“ 常 丰 、 有 为 *、 Are 
BS Memole 塘 $ 空 ;之 :法 i BELAS Zek XL 
rbr, 


A feeling of pain is inconstant, fabricated, dependent on conditions, subject to passing away, 
dissolution, fading, and cessation. 


Adukkhamasukhapi kho, ananda, vedana anicca saħkhatā paticcasamuppanna khayadhammā 
vayadhamma viragadhamma nirodhadhamma. 


Pp EER ! RIPIDE” A$—40 Rt ECL AAR 
毕生 7 之 : Arane kn Elzen  BE^MESZ 
法 5、 DRIIET Ge, 


A feeling of neither pleasure nor pain is inconstant, fabricated, dependent on conditions, subject to 
passing away, dissolution, fading, and cessation. 


Tassa sukham vedanam vediyamanassa 'eso me atta'ti hoti. 


Xil ALGO eBt Tbr irii Repe Ae 


Having sensed a feeling of pleasure as 'my self,' 


Tassayeva sukhaya vedanaya nirodha 'byaga [byagga (si. ka.)] me atta'ti hoti. 


` 


Mea fk it eazi, Eome T Ri 
ASA! 
y/5 vol J 


then with the cessation of one's very own feeling of pleasure, 'my self" has perished. 


Dukkham vedanam vediyamanassa 'eso me atta'ti hoti. 


Having sensed a feeling of pain as 'my self,' 
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Tassayeva dukkhaya vedanaya nirodha ‘byaga me atta'ti hoti. 


Wolk- Ek 实 " 应 z 不 Xx 得 fs 思 ^ 惟 X* : T RS 
我 和 本 > 体 < 沽 1 1 


then with the cessation of one's very own feeling of pain, 'my self' has perished. 


Adukkhamasukham vedanam vediyamanassa 'eso me atta'ti hoti. 


dr RR XRCRRIHEBLGRR OG eB t Tbr arie 我 本 


Having sensed a feeling of neither pleasure nor pain as 'my self,' 


Tassayeva adukkhamasukhaya vedanaya nirodha ‘byaga me atta'ti hoti. 


e ted WrJECT HEUS ES: 
LED E AARSE | 


then with the cessation of one's very own feeling of neither pleasure nor pain, 'my self" has perished. 
ry S p p y p 


Iti so dittheva dhamme anicca sukha dukkha vokinnam uppada vaya dhammam attanam 
samanupassamano samanupassati, yo so evamaha — 'vedana me atta'ti. 


对 2 如 p& 是 ~ 言 z : 『 Rsg Ae RED 4o XixXVe 
现 5 见 $ 之 :法 i ÉL ERIAG. —ESGRI, g Fe- 
Rehia ki Frrr E WIBERDIBID& EG CEDE, 


Thus he assumes, assuming in the immediate present a self inconstant, entangled in pleasure and 
pain, subject to arising and passing away, he who says, 'Feeling is my self.' 


Tasmatihananda, etena petam nakkhamati — 'vedana me atta'ti samanupassitum. 


T E ! EAS, d "i: EE 8EZ— —$t 287 ELS E. 
ER wii T Rrrr AE RERS] ] 


Thus in this manner, Ananda, one does not see fit to assume feeling to be the self: 
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^À * 多 我 心 aS ES 
Appatisamvedano me attà (My self is oblivious) [30] 
FZT D) 
me attā'ti, 
FTrEER ! 此 * 中 


XO 『 
X8 . 

Srž 
F6 AGGRUEÁ 


GES 


124. Tatrananda, yo so evamāha - ‘na heva kho me vedana atta, appatisamvedano 
E — = ih s 


= sy TE -， 
ERU SEM 
( | 
J 


Auges 
心 5 念 3) Æt, Bpi 
As for the person who says, 'Feeling is not the self: My self is oblivious [to feeling],' 
SO evamassa vacaniyo — 'yattha panavuso, sabbaso vedayitam natthi api nu kho, tattha 
ayamahamasmri'ti siya"ti? 
HiüEIdtE0ES: T 友 z ! Eo UH iios Loy EE 
Pii md CEGgqELIO | AA RERA F? p o] 
he should be addressed as follows: 'My friend, where nothing whatsoever is sensed (experienced) at 
all, would there be the thought, "I am"?'" 
"No hetam, bhante 
| 世尊 8 | 不 % 然 3 1 1 
"No, lord." 


| pp ži 


"Tasmatihananda, etena petam nakkhamati — ‘na heva kho me vedana atta 
appatisamvedano me atta'ti samanupassitum 
p 


ZUM, 
Zt:35L—- Wi . 


依 - 此 * 
< œ [ ES s 
A:R JIRE | I 


[起 
| 


5 
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~ 


ed E 
"Thus in this manner, Ananda, one does not see fit to assume that 'Feeling is not my self: My self is 
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dec EÈ EET4 itgi 


Vedanadhammo hi me attà (my self is subject to feeling) [81] 


第 三 十 一 都 2) 125.Tatrananda, yo so evamaha -`na heva kho me vedana atta, nopi 
AE me atta, atta me vediyati, vedanadhammo hi me atta ti. 


FI EER ! sbri, 又 z 言 i D ERSGBRACOGERS AULAS 
AE^BI—- Wi 所 感受 ?之 (uli ) | 
JEA: Repete AGER ( 法 5 念 

"A Hkr G rrgs, 4 


As for the person who says, 'Neither is feeling my self, nor is my self oblivious [to feeling], but 
rather my self feels, in that my self is subject to feeling,' 


So evamassa vacaniyo — vedana ca hi, avuso, sabbena sabbam sabbatha sabbam aparisesa 
nirujjheyyum. Sabbaso vedanaya asati vedananirodha api nu kho tattha 'ayamahamasmiti siya"ti? 


X124 Te LED AEA UE] —- Wil ZR, Ds me 
a ， ARLAS ZE,  —-WIESE*ERTIRERM M 
Aes pE: T ARERR] 

z? J o | 


he should be addressed as follows: 'My friend, should feelings altogether and every way stop without 


remainder, then with feeling completely not existing, owing to the cessation of feeling, would there be 
the thought, "I am"?'" 


"No hetam, bhante". 
| 世尊 2 1 不 % 然 3 1 | 


"No, lord." 
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"Tasmatihananda, etena petam nakkhamati — ‘na heva kho me vedana atta, nopi 
appatisamvedano me atta, atta me vediyati, vedanadhammo hi me atta'ti samanupassitum. 


A 


Daras PPR! due  TIÉED 
f. 发 1 现 5 一 - 切 : : T Rer EAR 
ge 


T T ab « 
TAD ERS 
T. 


Bj: — 切 所 感受 < 之 * (SL. EI) i 
MERERI RERE (REIS) 一 一 依 - FARSER, 


RSi R RT A TEDAS, erR RERA o 


"Thus in this manner, Ananda, one does not see fit to assume that 'Neither is feeling my self, nor is 
my self oblivious [to feeling], but rather my self feels, in that my self is subject to feeling.' 
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dom v be 


Parinibbàyati (totally unbound) [82] 


(=t D) 126. Yato kho, ananda, bhikkhu neva vedanam attanam samanupassati, 


| pp gel Ernis, bhi EDS RI 8 LAS RE S9 - 
Wii E OEBEeERXECOASASHDSRMVEÉSL ; 


Now, Ananda, in as far as a monk does not assume feeling to be the self, 


nopi appatisamvedanam attanam samanupassati, 


Y gg LE sI- yi : he 
^O SIS.) Ar, XCARSARGOÉ ; 


nor the self as oblivious, 


Isi 
[i5 
AJA 


nopi 'atta me vediyati, vedanadhammo hi me atta'ti samanupassati. 

XO —3;:ÉlimIERIXR—-Welo:o D 我 # 即 4 ( 法 5 念 # 住 * 
) 一 一 依 -所感 $5 受 *、 感 5 知 : 诸 # 法 5 自 " 性 者 始 ~ 是 ”~ 真 # 
ACRES. à 


nor that 'My self feels, in that my self is subject to feeling,' 


So evam na samanupassanto na ca kifici loke upadiyati, 


RR? 


Fipe ži, eair, 


73 


详 工 细 工 疯 和 看 子 、 mon Rz GiT, mrar 


then, not assuming in this way, he is not sustained by anything (does not cling to anything) in the world. 
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anupadiyam na paritassati, 


Peje Pito ARL, 


Unsustained, he is not agitated. 


aparitassam [aparitassanam (ka.)] paccattafifieva parinibbayati, 


BOCB SIRE o EUSEB ERA Jomo A C 


Unagitated, he is totally unbound right within. 


一 、 EER jz 


'khina jati, vusitam brahmacariyam, katam karaniyam, naparam itthattaya'ti pajanati. 


Aee us: T rge- Rta, BE x^: 应 z 作 2 


He discerns that 'Birth is ended, the holy life fulfilled, the task done. There is nothing further for 
this world.' 
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二 、 F 5 
Evam vimuttacittam kho, ananda, bhikkhum yo evam vadeyya - 'hoti tathagato param 
marana itissa ditthi'ti, tadakallam. 
PTY žE | de EC oSWLÉRNU: Ze 比 2 正 xz， A : 如 & 来 多 
x 沽 ?后 和 ， 有 zz 一 一 法 5 身 5 mo dRdERS-C? 上 Fkgp Ri 
dbr Rod, 彼 2 则 z 非 < 正 1 


If anyone were to say with regard to a monk whose mind is thus released that 'The Tathagata exists 
after death,' is his view, that would be mistaken; 


‘Na hoti tathagato param marana itissa ditthi'ti, tadakallam. 


TRES ÜGetGRGRAGOIÍERG A 法 邓 身 ? Paid Erie 
? | Akop ibr Rita, p IER 


that 'The Tathagata does not exist after death"... 


"Hoti ca na ca hoti tathagato param marana itissa ditthi'ti, tadakallam. 


TRES: Tr RA At” XO egWO 
A&iáBrqTe? p Pko Rite Rldt d A|]z3EX iE ! 


that 'The Tathagata both exists and does not exist after death... 


‘Neva hoti na na hoti tathagato param marana itissa ditthi'ti, tadakallam. 


TRBpRO DdmtARGONGOR Rs o EUR 3ES AR 法 8 身 5 之 * 
PLERGER? p Fep EDUC Rt —À—— 


that 'The Tathagata neither exists nor does not exist after death' is his view, that would be mistaken. 


Tam kissa hetu? 


HrRyA-d BET 


Why? 


~ 第 77 页 X105 8 ~ 


78 CEREBRI PTZ Dighanikaya Mahánidànasutta 


© Yavata, ananda, adhivacanam € yavata adhivacanapatho, @ yavata nirutti @ yavata 
niruttipatho, © yavata pafifiatti € yavata pafifiattipatho, ® yavata pafifia O yavata 
pafifiavacaram, & us vattam [yavata vattam vattati (ka. si.)], © yavata vattati [yavata 


murum 


T Kk] 依 - 此 * 正 2 知 : TCD 指 * 称 ! 与 " e fie fit JE. © 
oie e O0 IBc4BORLS © WU O HSR 0 
d i WA O delis RAM J NEED 


Having directly known the extent of © designation and € the extent of the objects of designation, © the 
extent of expression and @ the extent of the objects of expression, (3) the extent of description and & the 
extent of the objects of description, ®© the extent of discernment and Q the extent of the objects of 
discernment, © the extent to which & the cycle revolves: Having directly known that, the monk is released. 


mr 


Utt es c HEURE : Pe VogiAne. 不 上 见 $ 之 * 徒 各， 
3e Xin E -说 re J * EE 3ER 正二 | E 


[To say that,] 'The monk released, having directly known that, does not see, does not know is his 
opinion,' that would be mistaken." 
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第 三 章 ox o BGB 


Discerns the Escape from Consciousness [33-36] 
s pA ^ A 
第 一 éf È 4 ABAZ Paññāvimutta [33~34] 


> 九 有 情 Æ Nava sattavasa [33] 


X 九 有 情 居 Nava sattavasa > (1) BRAK (六 天 ) ^ A Gta Rac BA) ; (2) 初 神 
Z (= 天 ) ; (3) SREE (三 天 ) ) ; (5) RAA (mx) ; (6) 空 
HAR CU) RERA ; (8) AAR ; (9) 非 想 非 非 起 处 。 (AASER) 


> 
ILL 

» 
5 
^ 
n 
?n 


Xx 四 神 九 天 > (D #BA (JDA `K) Anabhraka s © 福生 天 (A 
ERA) Punyaprasava ` © ERA ( 诺 饰 果实 天 、 果 实 天 ) Vehapphala * © 3&28 X. 
Asafifia-sattà, Asaffia-bhava ` G)—- (9) 五 兆 居 天 Suddhavasa (RPT EE :3- 

Abhibhussa) ° 


X APEA > (0) #A Aiha ` (2) S&É& XS Atappa ` (3) ÆRA Sudassa ` (4) $ 
现 天 Sudassi ` (5) & 903€ X. Akanittha ° 


X 三 界 o RHL: EPRA’: ERER IBÉR IOE:s.I8RIÉ1 
是 : 地 球 上 不 同 国家 、 受 用 资财 、 生 活 环境 ， 也 各 大 下 相同 。 


av N 一 


[第 三 十 三 阁 2 】 127."Satta kho, ananda [satta kho ima ananda (ka. sī. sya.)], vififianatthitiyo, dve 
ayatanani. 


l ep ls | Brt ALEC, 


"Ananda, there are these seven stations of consciousness and two spheres. 


YY 七 FRIA Satta viiiiianatthiti (Seven Stations of Consciousness) [33] 


Katama satta? 
9o: shot ? 


Which seven? 
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LoORARARAR OSA n] 


Santananda, satta nanattakaya nanattasafifiino, seyyathapi manussa, ekacce ca deva, ekacce 
ca vinipatika. 


T žE | A424825, PELIE Mrle A tae BERÜAS. 
一 - 类 《天神 5 与 "一 - A E Rara E o 


There are beings with diversity of body and diversity of perception, such as human beings, some 
devas, and some beings in the lower realms. 


Ayam pathama vififianatthiti. 


"P A MM .7N 
此 + 为 5， Redes. 


This is the first station of consciousness. 


2 S) E pn 


Santananda, satta nanattakaya ekattasafifiino, seyyathapi deva brahmakayika 
pathamabhinibbatta. 


阿 * ERO WEITEMSLAEL  —-3h82: TO RRASA, Wi 
ESELA] p 之 :有 z 情 z,， 即 有 zx 依 - 初 1 神 而 " 生 ? 之: 
As AI. 


There are beings with diversity of body and singularity of perception, such as the devas of the 
Brahma hosts generated by the first [jhana] and some beings in the four realms of deprivation. 


eu uv 一 


Ayam dutiya vinnanatthiti. 


"2 cd — b. 7X 
此 + At, 第 Sall SN f£t, 


This is the second station of consciousness. 
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3 二 神 光 音 1331 
Santananda, satta ekattakaya nanattasafifiino, seyyathapi deva abhassara. 

阿 * 3E! Ar- rge SEOHECOBIIÓCHe Lo BHUGGid Aic 
There are beings with singularity of body and diversity of perception, such as the Radiant Devas. 
Ayam tatiya virifanatthiti. 

此 * 为 *， Wo IÉsGhedEt 


This is the third station of consciousness. 


4 Z4 [33] 
Santānanda, satta ekattakaya ekattasafifiino, seyyathapi devā subhakinha. 


T že l Ar- MAE o o Ar Art” BEDGÉIXEBAS 


There are beings with singularity of body and singularity of perception, such as the Beautifully 
Lustrous Devas. 


Ayam catutthi vififianatthiti, 
此 * 为 *， 第 < 四 ^ 识 ” 住 和 。 


This is the fourth station of consciousness. 
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5 Zis A B3] 


Santānanda, satta sabbaso rüpasafifianam samatikkama patighasafifianam atthaħgamā 
nanattasafifianam amanasikara 'ananto akaso'ti akasanaficayatanüpaga. 


ET žE : da —-Wi ERr” ALANA’ PiE E 


DS 
出 入 | 六 EL ^» 7 ES - A) 
T$: I8 > Æ” m ræ i dx iE [ILLO J , Bp JAn x F dp PE x kt pe 


Eri E ED PE 


There are beings who,with the complete transcending of perceptions of [physical] form, with the 
disappearance of perceptions of resistance, and not heeding perceptions of diversity, [perceiving,] 
"Infinite space,' arrive at the dimension of the infinitude of space. 


Ayam paficami vififianatthiti. 


"P- A vMM. o. 7X 
此 * 为 *， — Rege dE, 


This is the fifth station of consciousness. 


6 SEGA B3 


Santananda, satta sabbaso akasanaficayatanam samatikkamma 'anantam vififianan'ti 
viftihanaficayatanüpaga. 


阿 * 难 # | 有 z 超 i 一 - 切 : 空 ; 无 x 录 ?处 人， 是 ”: Trapene o 
即 + 生 2 於 " ID 『 识 ”无 x 逮 处 4 之 : 有 z 情 i c 


There are beings who, with the complete transcending of the dimension of the infinitude of space, 
[perceiving,] 'Infinite consciousness,’ arrive at the dimension of the infinitude of consciousness. 


p 


Ayam chatthi vinnanatthiti， 


"» AR 为 XM... M 
此 * 为 *， BAAR ES, 


This is the sixth station of consciousness. 
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7 &P A B3] 


Santananda, satta sabbaso vififianaficayatanam samatikkamma ‘natthi kifici'ti 
akificafifiayatanüpaga. 


Fer» 3k | A i HE y Arg ps , X^ : 『 Are ; 
Were: PEE AS, 之 有 2 情 2 。 


There are beings who, with the complete transcending of the dimension of the infinitude of 
consciousness, [perceiving,] 'There is nothing,' arrive at the dimension of nothingness. 


Ayam sattami virifianatthiti. 
"p RAT MM .7XN 
Jb* 25, fet RES, 


This is the seventh station of consciousness. 


er; 


mo 18 处 Dve àyatanani [33] 


s UAE B3 
Asafifiasattayatanam 


Ey ETIE a a 


"The dimension of non-percipient beings and, 


xA 


Y 
, 


o KRR ARIÁ 153] 


nevasafifianasafifiayatanameva dutiyam.” 


第 和 4 二， Ar IE IE r j 


second, the dimension of neither perception nor non-perception. [These are the two spheres.]" 
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二 、 ded HE su 


wu mv 一 


[第 三 十 四 卷 2 】 128. "Tatrananda, yayam pathama vififianatthiti nanattakaya nanattasafifiino, 
seyyathapi manussa, ekacce ca deva, ekacce ca vinipatika. 


| FEBR ObPxbecbií o WRGHEMIELEG. FEAE B Aati o He 
AQ — BRALDPUCRMCONGBISOR pO AVES Bode 


"Now, as for the first station of consciousness — beings with diversity of body and diversity of 
perception, such as human beings, some devas, and some beings in the lower realms: 


Yo nu kho, ananda, tafica pajanati, tassa ca samudayam pajanati, tassa ca atthangamam 
pajanati, tassa ca assadam pajanati, tassa ca adinavam pajanati, tassa ca nissaranam pajanati, 
kallam nu tena tadabhinanditun"ti? 


FIER | 无 x 论 何 fs 人 ， 如 实 " 正 知 : eX me 
EZRES RIAR Hk. 38285. hifa. hiik 
f Roi EARR mdi E ms, 


If one discerns that [station of consciousness], discerns its origination, discerns its passing away, 
discerns its allure, discerns its drawbacks, discerns the escape from it, would it be proper, by means of 
that [discernment] to take delight there? " 


"No hetam, bhante" 


| 世尊 3 | 不 4% 然 1 | 


"No, lord." 


ene IReeeee [opp km Ld Mn 一 - yi 识 ” 组 x 逮 2 不 全， 
Ee: es 2 de, s A x BEER ied Ac A 
$^: Et o p fer 1 无 * 论 & 何 2 人 8? ， 如 史实 ”正六 知 : 
g-bro Ze ARS RIAR RA 3B ORG. 由 x 
Alie oHiBE!6AAXeX B. GiÉf$tytehedEto mek S 


~Z 


Fz? | 『 rž: | EAR] 
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"tatrananda, yamidam asafifiasattayatanam. 


[ 阿 * ges lgtepio &eHlI4e HERD rr 


Yo nu kho, ananda, tafica pajanati, tassa ca samudayam pajanati, tassa ca atthangamam 
pajanati, tassa ca assadam pajanati, tassa ca adinavam pajanati, tassa ca nissaranam pajanati, 
kallam nu tena tadabhinanditun"ti? 


阿 * EEz | AATE AE > ^ dut eg —— 『 AEDA] 
E dE Ar xe S. *: z r is Ac 味 *、 3 患 E Hr fa 国 < E di 出 4 BE ' 
|! f^ roo Brb PROBUS S fari EC 


xn 
~> 
Es 


“No hetam, bhante”. 


| pn l RARE 1 | 


"Tatrananda, yamidam nevasaññānāsaññāyatanam. 


| pp xix! Jybs wi ， 3E: 28.: .JES JE A LR ES hnr 


čr 


Yo nu kho, ānanda, tafica pajanati, tassa ca samudayam pajanati, tassa ca atthangamam 
pajanati, tassa ca assadam pajanati, tassa ca adinavam pajanati, tassa ca nissaranam pajanati, 
kallam nu tena tadabhinanditun"'ti? 


阿 * TEE SE PECGPPN > r Ar Ebo 
之 : 生 ? 起 $s RIAR 滋味 *、 B EG. 由 z 输 4 这 和 4 之: 出 4 
BE"! 彼 “ 是 ” 否 ， 还 和 得 2 此 * 非 1 想 非 1 非 i 想 处 人， 而 "其 5 喜 
dx 


"No hetam, bhante". 


| 世尊 3 1 RARE | | 
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zo EAUX — 
di hA 情 层 出 2E Paññāvimutta [34] 


“Yato kho, ananda, bhikkhu imasafica sattannam vififianatthitinam imesafica dvinnam 
ayatananam samudayafica atthangamafica assadafica adinavafica nissaranafica yathabhütam 


viditva anupada vimutto hoti, 


| Eoo NER 1 比 * 正 和 天 如 & 实 正和 知 *， 此 + 等 2 七 2 识 ~” 住 和 及 + 
I8 LAN 『 epr 之 * 生 ?起 *、 RIAR Xu 
38 i AN AN E ipu) e za 出 4 AEL hrf AN x JL Ei mm pEi -Rg E | 


"Ananda, when knowing — as they actually are — the origination, passing away, allure, 
drawbacks of — and escape from — these seven stations of consciousness and two spheres, a monk is 


released through lack of clinging, 


ayam vuccatananda, bhikkhu pafifiavimutto." 
阿 * 准 | yb gt KA, ZALBA RIAS | 


he is said to be a monk released through discernment. " 
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Ab 


ld E 八 种 俱 解 腕 
Ubhatobhagavimuttiya [35~36] 


x 八 腾 处 attha abhibhayatana > @ LRZ ^ DEEE €) SHE E ex» 
O9 dX. £8e95x0 ox 


REEE cdm AREFE O 
BÜRIE REFE €) REX $1690 O LRRD 8x 
X 八 解 脱 ( 八 种 俱 解脱 


attha vimokkha > Q LRTI (如 第 一 、 二 腾 处 ) 
LERT (如 第 三 、 四 腾 处 ) 
© 


0 
^O 清 浮 腾 解 (如 第 五 一 八 腾 处 ) 20 2RR 
HARRO ATAR O 非 非 想 处 、@ RARE o 


证 八 解 脱 
Attha vimokkhà (Eight Emancipations) [35] 


[第 三 十 五 卷 3 】 129."Attha kho ime, ananda, vimokkha. Katame attha? 


| pp ER | 3b858AIHRICRRONS ， 何 和 者 类 为 入 和 八 3 ? 


"Ananda, there are these eight emancipations. Which eight? 


第 一 解 腕 六 SRR 


如 第 一 、 第 二 膀 处 [35] 


y s. v2 4 Ww 4o 4-2 
E qs R IN 1 Ltt ZAIN 
Wd 2-2 gg tx A. TARER 

Ii Es sake Zs ， SARRI e Gt ( Drg Eski, [S 
B-AL JA « aA n o < NÉS & aA n hh un « 2» Mee 4 MX 人 日 
Prési, ASAP, FORRA 之 : XAR) o GARS 
Nay A k 
EE CRI. 


Possessed of form, one sees forms 
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ayam pathamo vimokkho. 


LJ] 


Iibri, Ba- 


This is the first emancipation. 


三 


= 
5 


FA `S 
人 


Ea 
* 


Sp 


- 
e 


- 
[26 


T 
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AT AZ, A 


SER 


无 x 


者 
ni "- 


Jt N 、 — 5M3; 一 人 ep 
PEE 2 nis 依 - —^ 1 4^ —5 不 乡 ) , 
B-A A < L5 A LES au MES NU 
( "E x è E do e rXI. A SAP 
« 立信 也 、 Eu A 4 242.428 n £2" PE 
JL. FERA XAR) GÉDADUBRSBU. 
Not percipient of form internally, one sees forms externally 


ayam dutiyo vimokkho 
357 2t, Ponp v HU i 


This is the second emancipation 


P ` ^" 3X 4? 
bx ii /学 M AR = 
44A Ac R` pt ENAR [35] 
Subhanteva adhimutto hoti 


T T 3m 3 MES NS 
TR "WIL Ai x E $9) 内 tE BI HE 者 
. uH ab « S2 Hu « < « a 
第 “四 ^“ 神 和 5， SMER Po 5:2. 
« cea 49 E pH 
Xi) GÉHAUB ELS. 


由 2 
` E, ( I% 
` PESEN LARS 

EN 7] * 


One is intent only on the beautiful. 


ayam tatiyo vimokkho 


此 + 为 


This is the third emancipation 
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PORR a EZA» 
4ef£EibAGO [35] 


Sabbaso rüpasafifianam samatikkama patighasafiianam atthangama nanattasafifianam 
amanasikara 'ananto akaso'ti akasanaficayatanam upasampajja viharati, 


Ag i rm EE Se Mr, Ai DE Wis 对 28 ATE 、 


" 
7H x 


[ e2Xc042x1$2.. 2.1 
2% + 4H PA gE 
BI TNeRL VN, 


4 


With the complete transcending of perceptions of [physical] form, with the disappearance of 
perceptions of resistance, and not heeding perceptions of diversity, [perceiving,] 'Infinite space,' one 
enters and remains in the dimension of the infinitude of space. 


ayam catuttho vimokkho. 


Jb*255, — G^ ELO, 


This is the fourth emancipation. 


第 五 解 腕 六 WEER > 
RBR [35] 


"mL 


Sabbaso akasanaficayatanam samatikkamma 'anantam vififianan'ti vifiianaficayatanam 
upasampajja viharati, 


E. —-WiEi$edEl4ARO.— UoWpGCBGGES … 」 , 
iEUGACÓAE DSN x3. Ji ifc. EE TUN. 


With the complete transcending of the dimension of the infinitude of space, [perceiving,] 'Infinite 
consciousness, ' one enters and remains in the dimension of the infinitude of consciousness. 


ayam paficamo vimokkho. 
Ax A 5 2 
yb* Z "s $ ^ dx A. vH, E 5 
This is the fifth emancipation. 
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91 
第 六 解 腕 X0 RP A 
4a 3 PER RE 


[35] 


viharati, 


Ai mm p EE: F 


Sabbaso viňňāņañcāyatanam samatikkamma ‘natthi kifici'ti ākiñňcaññāyatanam upasampajja 


i x3 JE 『 Ai x Bra 
a m m Ix 


With the complete transcending of the dimension of the infinitude of consciousness, [perceiving,] 
"There is nothing,' one enters and remains in the dimension of nothingness. 
ayam chattho vimokkho 


b^ At, - [EDS E e HBLE. 


This is the sixth emancipation 


第 七 解 腕 v 


lk 428 > 
a dE JETER E 


Sabbaso akificafifiayatanam samatikkamma ‘nevasa 
viharati, 


4a JF 18 [35] 


anasanna'yatanam upasampajja 
Ai Des ui AN x Fa JB x 
aL UNE NU. 


[S 


T 
过 4 ERA ^ 7H. x E, EX j ESA 
With the complete transcending of the dimension of nothingness, one enters and remains in the 
dimension of neither perception nor non-perception 
ayam sattamo vimokkho 
e 5^ ZN 
b^ At, hp ELI, 


^n 
x 
"s 


This is the seventh emancipation 
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^t N A 克 >、 
第 入 解 及 Xx CANE 


dum RES [35] 


eu vv 一 


nayatanam samatikkamma sannavedayitanirodham upasampajja 


Sabbaso nevasafifianasafifi 
viharati, 

d 3E: 48 AU X Es JESA GE ; 
LIE A, 


With the complete transcending of the dimension of neither perception nor non-perception, one 
enters and remains in the cessation of perception and feeling. 


ES 


ayam atthamo vimokkho. 


Jb*255, PAANI MR, 


This is the eighth emancipation. " 


Ime kho, ānanda, attha vimokkha." 


FER! Ibr ASA ARARE | 
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— ^ 俱 解脱 者 一 一 
«A fü 脱 ^ E fü Fit, Ubhatobhagavimuttiya [36] 


x BREJA Tini nimittäni manasi katabbam (AN 3.103) > (1) = 8 74B 
samādhinimittam ` C) 精 勤 神 相 paggahanimittam ` © 拾 心神 相 upekkhānimittam ° 


交 四 滔 定 Cattüro samādhi (AN 6.71) > DRZE ( 顺 退 分 定 : 退步 ) hānabhāgiyo ` 
Q 止 分 定 ( 顺 住 分 定 : RARR) ”thitibhagiyo、@ BIE ( 顺 腾 淮 分 定 : 进步 ) 
visesabhágiyo ` © RIDE (Rz 25 2E. : VE SETTE) ^ nibbedhabhàgiyo ° 


X 五 正定 分 Pañcaùgiko sammasamadhi (AN 5.28) > (D) -E-S 88. (4238) — pitipharanatà ` © 88& 
uU (二 和 神 )  sukhapharanatà ` © ^X (.E 38) — cetopharanatà * © AAA (m37) 
álokapharanatà ` © 3848€852 (PRIR : — Ek ^ JD ^ 38) — paccavekkhananimittam ° 


x 五 神 支 Pafca-jhüna-anga (MN 43, 454) > (D S (88/9) — vitakko ca vattati ` © fg) 
vicára ` ®© -& piti * ®© Æ sukha * © — «3885 (最 初 心意 )  cittekaggatàü ° 


xx 神 定 五 自在 Pafica-vasi (Ps 2, 85) > (D) $88 BE avajjana ^ © 入 定 自在 (三 摩 乓 底 、 三 
ESR HEER) samüpajjana,samápatti,samüpanna ` ®© 住 定 自在 (决意 自在 、 三 摩 吧 
多 、 等 引 ) thiti adhitthàna, samáhita ` & 出 定 自在 vutthàna » © 省 察 自 在 paccavekkhaná ° 


X 八 解 腊八 自在 Attha vimokkhà attha icchaka (DN 15, 130) > 四 MENIRE anuloma ` ®© 
ENIRE patiloma、@ MEENE anuloma-patiloma、@ 何不 想 要 (ao BA) 
yatthicchaka ` © 何 时 想 要 (BRAA) — yadicchaka » © 住 定 自在 yávaticchaka * © 入 
定 自 在 samáüpajjati ` 出 定 自 在 vutthati。 


(第 三 十 六 卷 D) 130. “Yato kho, ananda, bhikkhu ime attha vimokkhe 


| p žr] XM,  OMbEINSiZe3B83RBAGPA8DLHERI 


"Now, when a monk attains these eight emancipations 


anulomampi samapajjati, 
(D 5P ZA (BEN 3 


in forward order, 
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patilomampi samapajjati, 


© Asriga ( 自 " 在 ) ; 


in reverse order, 


anulomapatilomampi samapajjati, 


© Aarni E ( 自 


in forward and reverse order, 


yatthicchakam 


O E LOU SECEE ( R 


"Ær 


. 
, 


向 到 其 FN < 他 # TRU 


when he attains them and emerges from them wherever he wants, 


yadicchakam 


O # AS aue BA ^H i z` ( 4 Zi ji 


É iu | 


yavaticchakam 


© eia i HO RiAIAIGE 


however he wants, and for as long as he wants, 


samāpajjatipi 


O xiti (BEA) ; 


vutthatipi. 


© 出 1 神 5 定 和 (BER) , 


~ ZAR 


3105 8 ~ 


n 
w 
B 


. 
, 
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Asavanafica khaya anasavam cetovimuttim pafifiavimuttim dittheva dhamme sayam abhififia 
sacchikatva upasampajja viharati, 


uad ACE CETEIP ， m e 法 了?， 自 7 身 5 证 和 知 * 
通知 *， 过 4 无 x 漏 4 心 ; 解脱 i:、 BARE mE S, 


when through the ending of the mental fermentations he enters and remains in the fermentation- 
free awareness-release and discernment-release, having directly known it and realized it in the here 
and now, 


ayam vuccatananda, bhikkhu ubhatobhagavimutto. 
[q'3E l sbrt, 名 7 为 * 俱 + 解脱 4. 
he is said to be a monk released in both ways. 


Imaya ca ananda ubhatobhagavimuttiya afifia ubhatobhagavimutti uttaritara va panitatara vā 
natthi"ti. Idamavoca bhagava. 


ET žE l 此 * 俱 ;解脱 2 TM, 人 优 x 更 超越、 Y ERLEBT 
之 :解脱 : ! 」 世尊: TAM "T To 


And as for another release in both ways, higher or more sublime than this, there is none." That is 
what the Blessed One said. 
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第 三 篇 结语 Epilog [36] 


Attamano ayasma anando bhagavato bhasitam abhinanditi. 


Bep ER. SLSGE E UE 
b 7. z EIFE E as 世尊 Em PR 


zu T œ 


Gratified, Ven. Ananda delighted in the Blessed One's words. 


Mahanidànasuttam nitthitam dutiyam. 


KIRE xA do * 第 二 经 经 


The Great Causes Discourse: the Second. 


~ KE ÈE XE À Mahanidanasutta X £& ££) (DN 15, 95-130) 


NC. E see 


/ 
SJZ | 


| 
OT ELLISTE 


ENN T T 
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RR (4. JuHÓLITMXR 


3-Avacara, 9-Sattàvasa & 28-Devaloka 


X 依 原始 佛法 神 定 修 久 到 这 波 岸 的 道 趾 地 


一 心 法 陋 整理 论 (7E 2563.4.22 € TAS 2564.6.18 


C) 省 察 三 神 相 Timi nimittāni manasi katabbam (AN 3.103) > © = 3348 
samadhinimittam ` C) 精 勤 神 相 paggahanimittam ` © 3$ «3848 


upekkhànimittam ° 


(C) 四 兆 定 Cattaro samadhi (AN 6.71) > © 擒 分 定 (MEDE : 退步 ) 
hanabhagiyo ` 2) 止 分 定 ( 顺 住 分 定 : 不 淮 不 退 )  thitibhagiyo ` © 腾 分 定 
(BERE 27 ZB : 淮 步 ) —visesabhagiyo ^ © ARTE MBAIRI R : VE 

a)  nibbedhabhügiyo ^ 


(2) 五 正定 分 Paficangiko sammüsamüdhi (AN 5.28) > CO 音源 潇 ( 初 神 ) 
pitipharanatà ` © 3888: (二 神 ) sukhapharanatā ` © ^A (.— 38) 
cetopharanatà ` © ARA (四 和 神 )  alokapharanata ` © 3&48€892 (WR 
神 相 : 三 昧 、 精 勤 、 拾 心 )  paccavekkhananimittam ^ 


四 五 神 支 Paiica-jhana-aiiga (MN 43, 454) > CO & ($$)  vitakko ca 
vattati、 © 13 vicara ` © -&- piti » ®© Æ sukha * © —^3885 (最 初 心 


X) cittekaggatà ^ 


(R) 神 定 五 自在 Paiica-vasi (Ps 2, 85) ^ © 转向 自在 avajjana © 入 定 自在 

(=FR S LUEEGRABSEBE GEO) samapajjana, samapatti, samdpanna ` 
G 住 定 自在 (决意 自在 、 三 摩 中 多 、 等 引 ) fhiti, adhitthana, samühita ` ®© 
出 定 自在 vufthana、 BREZ paccavekkhaná 。 


(UN) 八 解 腊八 自在 Artha vimokkha attha icchaka (DN 15, 130) > © MNIE 
anuloma ` © ZNE patiloma、@) MENE anuloma-patiloma、 何不 
48 3. ($a BA)  yatthicchaka * © 198528 3. (省 察 自在 )  yadicchaka » © 
住 定 自在 yávaticchaka ` OO. 入 定 自在 samapajjati ` 出 定 自在 vutthati ° 
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AREE ABRIR O 九 有 情 居 | 后 R | 四 八 膀 处 (E) 五 正定 分 | 内 t 
涅 | 相 党 GU essa a 
Me EAE: 
ane OS XR TRU TL E P 10 E225 
BEST ust 着 以 外) :| ARRA) x MOREEAUBRGUUS) 
om 非 想 非 非 想 处 
FLY 
em PERYA (ÉR) 
ETY€AS B 
ERER] i Ò 
METES 善 现 天 ind piis 光明 T 
mu kk | (WO ASAR ILLE 05 
4E 天 | ied 人 " dan puu A m 
天 | | AMR 色 的 兆 光 | peu) E 
然 想 天 含 广 果 天 等 | MR ( 缺 ) 境 
_| esr ham @ REE| Loe, Bas 
e ETEF MIRA "TOES S235 1 ` 
色 SX ,滔天 Catan C75 —' 9 gge | CRE) j 
"e ?- ER 25 E 
一 | EXFR |r 55 IO RBE l| i-e. Ù 
gu | 一 | EER ICEA (ote) | ge | G T 
SX 消光 天 | CPER) 少量 色光 CERES) 
"I ai: -- 
4 X x 
38 ? 
gel 楚 辅 天 LH NS E s 
1 XT (种 种 身 ? ER 25 €, © 
xí WA —Am) C998) 
定 少 
(1) | 他 化 自在 天 
META 宰相 
o /N| E£X ar L A 
Ak | ARR ici £9 ER 
SR 天 PATEE 0 (gy) e| iO 
AUA 四 大 王 天 ( (在 行 住 
m| o^ 种 种 身 Tuv 
T gm HA) 观察 自己 
人 一 傍 生 yc 45 15 ER. 
z 2 R? 
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[ 一 -】 BE RR Kamaavacara ( 6 天 $， IIAL EUG 8248 
BORLDO XB. Setene JUL xTBLAESZ:—-) 

O OSRE AMERRE Canmmahanka ( Lr v9 X3 EL) 
VRSAUSEIAXI, ARR RI Pi RARE Ai X2. 
此 * 天 5 界 # 为 4 四 “大 9 天 5 王 * 及 “其 bd RERRJES, Et. 
BAKERI ELDE Ri Fr AeA, 他 * 们 ?是 ~ : 
LOTROB]ÉOKS ER Dhatarattha ( Mea t^) ， qUE-RIZ, 
MLIABIAEC ITE Gandhabba ; 


x 


1 


M 


2 597 kí R Æ% Virülhaka ( E 5 338) " S ad X AEDE g LN 
487. SE LX NLÍS Kumbhanda ; 

3. RE ap 天 XE Virüpakkha ( Et {g ELE 又 4 ) Frj #1 Zi ， 
RIRA Sh: BER Naga ; 

4. £i RE 5 天 JE Vessavana ( pes Ws P3 p) y FR SEL Jb? x 
- er Yakha, MEANT Rkdhasa , 


此 * 四 ^ 大 # bez eoe REID, 


© zs-Frz5RX3 maim ( X xÉÉDDAPAXIi: 此 * 天 $ 之: 主 六 
称 1 fr petas P] Sakka-devānam-inda, PPE REJE Ki Kosiya) 
Q RLRE Yam ( XcfüiGASERRKIS. ozsa Ki) 
A SEEGKE Tusita ( A ERBER) 
© 156544 AI Nimmānrai ( LIRA Evi iu ) 
© 4h: 4b B "AES XS Paranimmitavasavati (Ux RA PEKARI, MERE Man) 
【 =x] SRi Rapaavacara ( 18 KS, rE RUE) 
€ is Istana ( 3 Xi, WAA E LO) 
CK Brahma-párisajja, Brahma-kàyika (S p ES) 


E 
5 Brahma-purohità 


I 
3 
a 
a 


x 
JB 
g 
xie 


© Q 
- 


2 Maha-brahma 

CER mdJhma ( 3 X5, JUR RTRIAES m IL) 
O PL CAS Parittābha 

() 组 x 量 4 和 4 光 和 Ki Appamanábha 


| ox 
7 xS 
ex 

Ana 
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100 


X35 


| 
HF 


b LIS 
FIFEN: 

-hgy 
dcum EDE 


US 


OOO 06060 
3 


. JUN 2 
V9 TEE 

i uu, 全 
AURA ZA” oL. 
^O * 
福生 ? 天 3 
LELKE 
W z" 5 
4i « AH LKE 
PETS PANI NIE ul 5 


(Ww F> PRE 


$ 3rd Jhāna 


4th Jhana ( 9 K. 


is, XEM A 


CERB) PEZE Dighanikaya Mahanidanasutta 


( FAE 滔天、 


( 3 d. Jui 有 交情 二 居 
Parittasubha, Samkilitthabha ( RET a Ju 天 = 


Abhassarà 


P) 
) 
) 


` 天 = Appamanasubha 


2:3. Xx 


( 35 o Hv í K) 
Prp LT K. JU B RES zs 五 x) 
( 少 福 天 5、 小 有 顾 3 饰 "天 3) 
AE EC) 
( RaR RER RE, 


Asañña-sattā, Asañña-bhava 


Subhakinha, Parisuddhabha 
Arh 
P 
Anabhraka 
Punyaprasava ( 


« ng _， * 
R LRR) 


Vehapphalà 


Suddhüvàsa (5 天 $， 由 z 谨 :得 fg | 不 2 还 5 果 和 | EX 


aH -KE Abhibhussa ) 


e 

QQ SXERCKI Avin 

QD fk BAOI appa 

(92) ESTRET Sudassa 

(3) 善 5 现 天 # Sudas 

RERS REE Akanittha ( 有 x Tie R Z PTUS MEE HA rR ) 
( 三 $】 #<68SXRi 4rapaavacara ( 4 天， ASH) 

(5) ze i dioc JE Akasanaricayatana ( JUI xIBIAERÀAZS | 

kn G»RI 处 和 Viññanañcāyatana ( JU eU 8I ES mdi) 

(9) ib x dr MUNI ( Jti TES Eie N?) 


~ Nevasaññānāsaññāyatana 


RARA FRR] MA o pE | 


FTR [eE] t [Ea] MARAA] ~) 


— (JB 2558.12.18 (五 ) e 整理 一 一 
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业 我 心 清 泽 恒 念 四 不 壤 信 上 白 依 处 一 一 


Three Precious Ones and Buddha's Commandments as my Refuge - 


GEX EE ET EE-EY MEET 


Namo Buddha! Namo Dhamma! Namo Sangha! Namo Sikkhapada! 


Ji 过 向 法 界 一 一 


Love and blessings... 


B8 XA Jo zt 4e. o vm 6 SE ; 


Willing to take the merit, bless to parents and family; 


普及 於 一 切 ， 苦 海 常 作 舟 。 


Dedicated to all beings, dukkha-sea often for the boat. 


FRL RLR! 
Good! Good! Good! 


No2 E ce 
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HP 典 AL 例 Text's Introduction 


—^ 编辑 宗 
^ 自 洲 、 法 洲 一 > 自 炊 明 ， 法 灯 明 ! 


人 《长 部 经 典 . Mahaparinibbanasutta KARIZ Ý (DN 16, 165) 
"Ye hi keci, ananda, etarahi và mama và accayena attadipà viharissanti attasaranà anaffiasarana, dhammadipà 


lI» 


dhammasaraná anaññasaranā, tamatagge me te, ananda, bhikkhü bhavissanti ye keci sikkhakama "ti. 

「 阿 * 难 # ! ARA AR ekke, ALARA 『 以 - 自 * 灯 2? 明 2， 随时” 自 "版 依 -， 
TRIER: AS; AORE AZ, 随时 ”法 5 版 : 依 -， 不 ?版 ‘ 依 - 他 ?+ 人 外 (m FT žE | 

dod INRA ROPI, 将 :在 ?最 :高 : 境 : 地 *， DOZE P Fi | 


Hes T ikvgÉRSHIS Ar R- ? 


Im $665 1b Pe 3x 「 法 与 律 」 » BA D oE] AER : 
(1) Yo vo, ànanda, maya dhammo ca vinayo ca desito pafifiatto, so vo mamaccayena sattha. 


| 阿 * 准 # ! 依 - 我 # 为 * 汝 2 等 %， 所 $s 说 2 之: T krpe ， INRE, 


4 AA, Wre kebr, | 一 《大 般 涅 嵌 经 》 (DN 16, 216) 
(2) LUE TAUCGTPALÉ7Ü: 集 * 真 * 是 ~ 因 =， RIESECER; dr 
FERAS, PPRA, AERE | "RSS 之 * 道 入 实 " 是 "真道 4 

Popa | ~ (RR) 


(3) 有 有 关 部 派 思 想 ， 与 [D euXP | RE 0 RPA ^ ke 
[ © Abhidhamma ẸRI ` Therapadanapali RÆE R ` Theriapadanapali RÆ RER ` 
Buddhavamsapàli 1% 48.44 ` Cariyapitakapali 7T ` © Jātakapāli KÆ ° | 


= " c. $A 0H 


《已 利 原 典 》 主 要 探 用 内 观 研 究 所 (Vipassana Research Institute » VRI) 根据 
fin €) (FP 2c 3E, 7 ZR R5 
bios 用 於 代表 《已 利 原 典 》 的 不 同 版 本 : 
= Sri Lankan 斯 “里 和 苦 乡 卡 子 
Em = Thai 2x5 Ez 
pi. = Pali Text Society 巴 ? |^ € z 3&2 s S (PTS) 
kam. / ka. = Cambodian *& 5-383: 3 


ille Ain a : 代 指 根本 典籍 或 计 释 书 : 
= ariguttaranikayapali É Sz Gk Bü 
p = atthakatha Si E 
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cülani. = culaniddesapàli /| IE E: 
di. = dighanikayapali Ec GA ER 


itivu. = itivuttakapàli Y) 2 E% 


jā - jatakapali. (fi) As ERE 

khu. = khuddakanikayapáli 小 部 经 典 

ma. = majjhimanikayapali 中 部 经 典 

mahani. = mahaniddesapali AGERME 

mahava. = maháavamsa XS 

moga. / moggallanabyakaranam = E EREDA 

pa. = patisambhidamaggapáli /patthanapali H ARE ` ` AR 
pe. = petavatthupali / petakopadesapáli /peyyala £N JAE X 三 藏 知 津 ` 省 略语 扣 
pu. = puggalapaññattipāli 人 施 设 论 

pūci. = pacittiyapali 单 障 篇 

para. = parajikakandapali BST fes 

sam. = samyuttanikayapali 相 麻 部 经 典 

su. = suttapitaka / suttam 经 藏 、 戒 经 

theraga. = theragathapali REIA 

uda. = udanapali 自 ELEC 

yi. = vimánavatthupàli EWE: 

visuddhi. — visuddhimagga BÉ BEES 

fi. / fika = Tat 


JE Fu 55043-c » Er MER EDS PTS 版 本 都 是 “v5sso”， 而 不 是 “vā assa" —— 


Atthi me attāti va assa [vassa (si. sya. pi.)] saccato thetato ditthi uppajjati; 
AERE, 他 $ 生 7 起 :常见 4 BULAS»: T d—mESARS ] 


(2 [LHE] Be — @ DARE ^ DN & SP ^ MN 中 部 、SN 相应 部 、4NM 增 支 
$B ^ KN 小 部 、Khp 小 育 经 、Dhp 法 句 经 、 Ud BERKS ` Iti to ÈE ` Snap 经 集 、TViv RBE ` 
Pev E ` Thag RÆTT ^ Thie 2 /€18 ` Mnd X 3€ ` Cnd /|x3& € ` Ps 琳 磷 解 道 、Ne 
导论 、Pe WERE Min WAER € VARR ` BVA ^ NV EC Er/E 38 ^ MV 5& 
藏 大 品 b CV 3 Bi ^| d x PV 38 Bk Pe Fc y DV RAH B Eu 9 


w ^ «t e 
zo $E 
以 下 载 例 ， 和 名 书 履 提要 ， 取 代 主 解 、 访 明 
X küya-amw-passi $58 (amu) RÆ (passi ZA) 身 (küya) => kaye küyünupassi HRP » FRE ARAR 


1$ 1038 3X 1058 ~ 


104 CERB) PEZE Dighanikaya Mahànidanasutta 


四 、 BhEP ZA +o 


ERER’ (RU (EHARA) ^ ÉIRE ` RA” AMAAN : 
(1) 一 篇 完善 的 翻译 ， 应 是 : iR, BPLP l | o RÆ o AHB FERR ` 


说 明 ……… ， 以致 干 摄 《 书 利 原 典 》 的 对 读 ! 

(2) 即使， 再 完善 的 翻译 文字 ， 其 内 酒 、 其 价值 ……. E £LT3 QUELS ME 
TB83X 3b Sm 1 

ENR” LI 1 RES LL EIE 时 常识 生 ! 


ES 28 — V & BRIZE ^ 


" 


ARARA RN o EMER ^ RE 《 巴 利 原 典 b) ， i8 
校对 的 可 能 性 ! 


(3) ”佛陀 是 最 好 的 心 者 民 医 : 
O [Rim 良 * 医 -， 知 : 病 ? 说 2 药 z， 服 5 与 不服 5， JES E tee Xt ES 
ro SÉnAcdodie, 并 # 之 * 不 & 行 了 非 5 遵 & 通 8 也 = | 」 ~ (tAE) 


"T4, 


QU 


(4) BA » fibzk UR Jod o BERAS REOS F! RRR eee ? 
所 以 ， 抽 学 佛 人 人， 应 该 培养 : 「 以- 翻 5 译 -，  Acd8-ESISIBS 多 2 多 并 +t 读 和 
( 书 ? 利 * 原 5 典 5》 的 2 好 和 习 5 惯 s。 J CAESAREA 
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Cx Z7 ak ` _ 
免费 流通?， 坎 5 迎 z 助 区 印 1! 
Free circulation, welcomed posted! 
* PREDAREA ^ DLE AIRE » PR Y SK Bof ALBOS RO ^ 28 72 4038 2E» 
东 应 该 用 论 其 他 目的 | ARE : 完整 的 经 文 内 容 和 湖 考 说 明 ， 非 常 感谢 ! * 


The scriptures translated by the Bodhi Sangha, as well as the Pali Buddhist scriptures, should not be used for other purposes except to help others 
learn precepts, concentration and wisdom! And please keep: the complete of scripture content and reference description, thank you very much! 


( 请 注意 - 装 3 订 过 3， 人 又 ? 数 x 页 在 5 左 2& 侧 t+。 ) 
Please note that the binding edge, double the number of pages on the left. 
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